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Occaſion of his Eight SzrMons, concerning 
the Neceſſity of Divine Revelation, and 
the Preface prefix?d to them. 


To which is added, 


A Letter printed in the London Journal, 
April 1. 1727. with an Anſwer to the ſame. 
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* e Thought, ſaid the Archbiſhop'of Cambray to 4 young Prin 
an pe ible Fereeſs which no hunes Footer can force. Violence — 
never convince, it only makes Hypocrites. When Kings take upon them tg 
dire# in Matters of Religion, inſtead of prote&ing it, they bring it into 
Bondage. You ought therefore to grant to all a legal Toleration- Life of 
Fenelon, P- 307. ; *a 

We may ſafely conclude, that whatever Vicifſitude ſhall happen about Religion 
in — = it will probably be neither to the Advantage of implicit Faith, 
nor of Enthuſiaſm. Sprat's Hiſt. of the Royal Society, p. 366. 

. The Church of Rome will not ſuffer her People to diſpute their | 

or to read Heyetical Books, nay not ſo much as to look into the Bible it 

{if ; but we allow all this to our People, as that whith Gu not only allows, 
it requires, and which all conſidering Men will allow themſetves, whoever 

forbids it. Sherlock's Preſervative agaiult Popery, p- 3+ 
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LETTER 
To the Reverend 
Dr. ROGERS. 


Reverend & T R, 
HE Queſtion about Literal Pro- 
Phecy being become a matter of 


general Attention, I haye been 
by led to conſider it; and in order 
thereunto have read divers Books writ- 
ten on that Subject, and laſt of all yours, 
intitled, © The Nec eceſſity of Divine Revela- 
* and the Truth of the Chriſtian Reve- 
1 lation aſſerted, in eight Sermons. To which 
« is prefixed a Preface, with ſome Remarks 
C on a late Book, intitled, The Scheme of Li- 
* teral Prophecy conſider” d, Rc. 
Upon which Book and Preface of yours, 
I think it proper to lay ſome Obſeryations be- 


fore the Publick; being perſuaded, that = 


(4) 


are both written and grounded on Principia 


| ogy, deſtructive of Peace, Humanity, 


iberty, Property, Truth, Revelation, and 
the Chriſtian Revelation in particular; or in 
other Words, on Hobbian Principles, by 
which the civil Magiſtrate is impower'd to 
chuſe a Religion ¶ Mahometi ſin, Popery, Hea- 
theni ſin, of what he pleaſes) for his Subjects, 
and to compel them by Violence or Laws to 
ſupport it, and acquieſce under it. 


—_—— 
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SECT. I 


I. T Was early convinced, that it was my 
Duty to enquire into, and judge for 
my 1elf about matters of Religion. 

In purſuance of which I did, upon ſuch 
Motives and Reaſons as ſeem'd to me of 
ſufficient weight, judge the Chriſtian Religi- 
on to be true, and joinꝰd my ſelf to the Com- 
munion of the Church of England. And 


- moreoyer, I had this further Sentiment, That 


in caſe I weat to reſide in Spain or Scotland, 
it would be my Duty to worſhip God publick- 
ly, if I had opportunity, according to the 
way of the Church of England; and that the 


1 Magiſtrates of thoſe Countries ought to protect 


me in the Performance of the ſaid Worſhip, 


and in the publick Profeſſion of my Religi- 


on, Beſides, I was always of Opinion, that 
| Toleration 


55 
Toleration or Liberty of Conſetenre in matters 
of mere Religion; was the way of Knowledge 
and Truth, the way of good Neighbourhood, 
and Peace, and Order, andthe way of Wealth 
and Strength in Society. | 
Lou may therefore eaſily judge, what I 
muſt think of your Aſſertions, that the Au- 
thor of the Literal Scheme, Kc. ought to be 
> reſtrain'd by the Magiſtrate from publiſh- 
ing ſuch a Book as that; that things have 
been eſtabliſhed on due Conſideration, after 
having been ſufficiently diſputed, and every 
Objettion, that Perſons of Learning and 
Parts could ſuggeſt, heard and refuted; that 
Que ſtions of this Importance are not to be 
kept open for ever, and as long as there is 
one left, who has Vanity enough to think he 
bas ſomething new to offer 5 that * every 
Tongue ſhould be filenced, and every 
Hand reſtrained from oppoſing a 3 
approved by public Wiſdom and civil Efta- 


bliſpments ; that to argue againſt ſuch received 


Notions, is a Defiance of Laws, and an 
Afront to general Profeſſion, and to be re- 
ſtrained, and that Liberty or Toleration (vix. 
Univerſal Toleration in matters of mere Re- 
ligion) tends to Licentionſneſs and Confu- 
ſon, and ought not to be allow'd. To * 


* 


_ 7 Chillingworth's Religion of Prareſt. Chap. ii. Sect. 85. Ch. 
IV, Se. 135 39. ; : 


> Dedication, p. ix, Preface, p. 75. 1 
* Sermons, p. 3. | 
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(6) 

I add your Invitation of the Author of the 
Scheme to Martyrdom, in theſe Words: 
« A Confeſſor or two would be a mighty 
4“ Ornament to his Cauſe, If he expects to 
& convince us that he is in carneſt, and be- 
« lieyes himſelf, he ſhould not decline giving 
« us this Proof of his Sincerity ; what will 
« not abide this Trial, we ſhall ſuſpe& to 
© have but a poor Foundation.” | 


Theſe Sentiments are in my Opinion falſe, 
wicked, inhuman, irreligious, and inconſiſ- 
tent with the Peace of Society, and perſonal- 
ly injurious to the Author of the Scheme, &c. 

I. They ſuppoſe a Right in one Man (or 
Body of Men) to determine the Religion of 
others by his (or their) Authority, and to 
inforce it by temporal Rewards and Puniſh- 
ments; when God alone, who ſpeaks to us 
either by Reaſon or Revelation, is the ſole 
Legiſlator in matters of Religion, and re- 
quires of every Man to judge and chuſe for 
himſelf, and leaves Men in all Places and 
Times to judge which Religion 1s true, and 
to quit a Religion they judge falſe or unac- 
ceptable to him, and take up a Religion they 


judge true or acceptable to him; and when 


you your ſelf ſay, a Man who is convinced 
that an Argument zs concluſive, cannot upon 
any Authority give it up as . 
It is as abſurd to ſet upa human Judge in mat- 


ters of Religion, and to proceed therein by hu- 
man 


—— 
— 


* 


5 Preface, p. 46. F. 39. 
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(7) 
man Determination, as it is reaſonable and ne- 
ceſſary to ſet up a Judge in Civil Matters: For 
clearing which point I refer my Reader to the 
incomparable Chillingworth. Let me obſerve 
here, that you ſeem 1n this Preface to make 
the Magiſtrate, who is to reſtrain Men 
force from profeſſing or publiſhing their Opi- 
nions, to be the Judge of Doctrines, but 
that elſewhere you give * Authority to the 
Church (that is, the Clergy) to preſcribe what 
Dotrines ſhall be taught, and what not; 
which, I preſume, you reconcile by making 
the Magiſtrate your tool, who is to act as 
you direct, and whom you will allow to 
judge and act for himſelf (as you do the Peo- 
ple) provided he judges and acts as you direct. 
2. They ſet up the Deciſions of fallible 
Men for Rules not to be departed from; 
which Deciſions are ſo far from being the Ef- 
fect of due Conſideration, that Hiſtory ſhews 
them, for the moſt part, if not always, to be 
the Effect of Party, Power, Faction, En- 
thuſiaſm, and Intereſt; and that due Con ſide- 
ration has, and muſt have the leaſt Share in 
their Eſtabliſhment. It is ſaid by a moſt 
learned Divine of our Church, that the 
* Orthodox Faith is not founded on a nice 
* and critical Knowledge of the Scriptures, 


cc many 
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7 Religion of Proteſtants, &c. ny. ii. Sect. 13, — 23. 
8 1 &c. agamſt Sykes, þ. 242. 
, and Diſcouragements, &c. Ed. V. p.7. 
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many of the antient Chriſtians being no 
great Criticks, but arguing very much in 
a myſtical way; that the original Lan- 
guage of the Old Teſtament was known to 
very few for the firſt fix Centuries, in 
which thoſe General Councils were held, 
wherein all the Articles of the Orthodox 
Faith were ſettled ; that thoſe who knew 
Hebrew beſt, were leaſt orthodox; that 
an exact and critical Knowledge of the 
Scriptures was of little Uſe to cſtabliſhing 
and ſettling the Orthodox Faith; 4ut on 
the contrary, that ſuch Knowledge tend= 
ed to leſſen the Efteem for the Fathers of 

the Church, by diſcovering their Miftakes 
and may weaken our regard to the Deci- 
fions of Councils, by expoſing the Falſe- 
neſs of the Ground they ſeem to be built 
on; that a Man well skill'd in the literal 


* Senſe of the Scriptures, will often find in 


the Fathers and Councils, Texts of Scrip- 
ture urg'd very inſufficiently ; and great 
ſtreſs laid upon Paſſages, which, when cri- 
tically explain'd, prove nothing, or per- 
haps make againſt them. And, in fine, that 
> Men of refin'd and exalted Underftand- | 
ings, who have. a large Compaſs of 
Thought, and have look'd into the Princi- 
ce ples of Things, know that written Laws 
are but Deductions of the Law of Nature, 
« which 


— 


a 


40 16. p. 24» 47 


. 
« which is prior to all human Inſtitutions; 
« that theſc ſometimes deviate from that an- 
« written Law; and, when they do, are of 
c no real intrinſick Authority. They know 
« that a thing is not juſt and reaſonable, be- 


« cauſe it is enacted; but in good Govern- 


« ments is enacted, becauſe ?tis juſt and rea- 
« ſonable. They know that Laws are ſome- 
c times obtain'd by Surprize or Corruption, 
« by Party-Management, by Craft or Super- 
&« ftition,” We made three Changes of our 
National Religion in England, in the Com- 
paſs of a few Years: firſt, from Popery to 
Proteſtantiſm, under that hopeful Youth King 
Edward VI. Secondly, from Proteſtantiſm 
to Popery again, under that zealous and re- 
ligious Lady Queen Mary. And thirdly, 
from Popery to Proteſtantiſm again, under the 
ingenious Queen Eligabeth. In all which, 
the Court chiefly directed the Legiſlature and 
Nation, and acted in great meaſure by hu- 
man Politicks and Arts; influencing Elections 
of Members of Parliament, making Peers, 
and dealing with Particulars of each Houſe 
for their Votes. And it is further remarkable, 
that the Settlement of our Reformation, in 
Queen Eligabeth's Time, was entirely ow- 
ing to the Civil Power, which eſtabliſh'd a 
Liturgy, privately * compoſed and digeſted, 
aboliſh'd the Papal Authority, and enjoin'd 
B an 


Cm 
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Collier Eccl. Hiſt, vol, ii. p.411, 430. 
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(10) 
an Oath of Supremacy to the Queen, in Op- 
poſition not only to all the Biſhops in the 
Houſe of Lords, and to both Univerſities, 
who petitioned againſt a Reformation, but to 
the Clergy then aſſembled in Convocation ; 
who were ſo far from concurring in our Set- 
tlement by a due Conſideration of the Things 
before them, that they * remonſtrateg, upon 
Conſideration againſt the Parliamentary Pro- 
ceedings, drew up Articles in Defence of 
Popery, and particularly aſſerted their Right, 
excluſive of the Laity, to ſettle Matters of 
Religion. | 
When you ſay, that Things have been 
eſtabliſh'd on due Conſideration, after having 
been ſufficiently diſputed, and every Objec- 
tion that Perſons of Learning and Parts 
could ſuggeſt, heard and refuted, it is to be 
preſumed, that you do not talk at random; 
that, as a Teacher of Truth, you would not 


invent Falſhoods, or ſay any thing after 


others, to throw Duſt in your Readers Eyes; 
and that, as a learned Man, you would not 
aſſert a Fact of this kind, which you could 
not prove. You will therefore be pleaſed to 
let us know the Names of thoſe Books, 
wherein all theſe Matters have been ſuffici- 
ently diſputed, and wherein every Objection 
that Perſons of Learning and Parts could 
ſuggeſt, has been heard and refuted 5 and 

give 


—— 


1 Collier? Ecc. Hiſt, vol. ii. p. 413. 


Cer) 
give us an Account of the Diſcuſſion theſe 
Things have undergone, that we may ſee 


with what Truth you ſay they were eftabliſh'd 


on due Conſideration. For my Part, I know 
of no ſuch Books, nor Diſcuſſion, which 
preceded the Eſtabliſhment of Chriſtianity or 
Religion in any Country, wherein Men might 
ſee all you mention as done before the Eſta- 
bliſnment; and, particularly, no ſuch Books 
publiſhed, nor any ſuch Diſcuſſion made 1n 
Great Britain, where the People ſubmitted 
to Popiſh Miſhonaries, and the Authority of 
their Princes (whom the Pope ſecured in his 
Intereſt) without knowing any thing of the 
Objections made by ſome Perſons of Learn- 
ing and Parts, and the Refutations made of 
them by others; like the Heathens of this 
Day, in the Eaſt and Weſt Indies, who, be- 
fore they ſubmit to the Popiſh, Prelatical, 
Lutheran, or Catviniſtical Miſſionaries, can 
make no Objections but what their own Rea- 
ſon ſuggeſts to them. And as to the Books 
written before Chriſtianity became completely 
eſtabliſh'd in the Roman Empire, it does not 
appear, that the Few, who of all Adverſa- 


ries ſhould ſeem beſt to underſtand the Chri- 


ſtian Religion, and conſequently beſt quali- 
fy'd to make pertinent Objections, wrote any 
Books againſt it. 'The Pagans, indeed, wrote 
ſeveral Books againſt Chr. ſtianity, after it had 
been ſome time in the World : but theſe 
ſeem to have been rather ſatyrical, than ar- 

* gumentative, 


612) 
umentatibe. Of which, the Remains of 
Celſus's Book preſerved by Origen, and of 
Ce Book preſerved by Cyril, are a 
roof; wherein thoſe two Perſons of great 
Learning and Parts condeſcend to attack 
Chriſtianity by Sarcaſms and Calumnies, and 
make Objections which argue very little 
Knowledge of the Jewiſh and Chriſtian Re- 
ligions, and of the Books of the Old and 
New Teſtament, and of the Pretences of 
Chriſtians, whom they deſpiſed as Fanatichs 
and Enthuſiaſts. It is ſaid, indeed, that Por- 
13955 Book againſt Chriſtianity (which is 
oft, as well as Eufebius's famous Anſwer to 
it) was an elaborate and acute Performance; 
yet I think the Preſumption is, that it con- 
ſiſted, like other Books and Diſcourſes againſt 
Chriſtianity, very much of Lies, Satire, and 
Declamation, and very little Argumentation 
or Criticiſm, founded on a Knowledge of the 
Old and New Teſtament, and on a Conſidera- 
tion of the hiſtorical Facts reported of 7e/us 
and his Apoſtles. But however that be. it docs 
not ſeem, that even the Objections of Cel ſus, 
Julian, and Porphyry had fair Play, or were 
refuted in the manner you ſuppoſe; much 
leſs Objections of all kinds, as you aſſert. 
For by the Decrees of Councils, and Edicts 
of the firſt Chriſtian Emperors, the Books of 
the 
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'B See Wagenſelii Præfat. ad Tela Ignea Satane, &c, wherein 
zou have an hiſtorical Account of theſe Matters, 


(13) 
the Pagans againſt Chriſtianity, and the Books 
of Heretical Chriſtians, and of the Diet 
were forbid to be tranſcribed, or publi 
or read, or kept, under the ſevereſt — 
ties, and order d to be all burnt: which Con- 
du& prevented a due Conſideration of Objec- 
tions at firſt, and ended in a total Suppreſ- 
ſion and Los of all Books written by the Pa- 
gans againſt Chriſtianity, and of many other 
Books, from whence Information or Ovyec- 
tion, in relation to Chriſtianity, could be had. 
And as to the Refutations of Pagan Objec- 
ions made by the Men of Learning and 
Parts among the Primitive Fathers, I think 
it is pretty univerſally acknowledg?d, That 
the Books and Apologies of Barnabas, Fu- 
ſtin Martyr, Tertullian, Minutius Felix, 
— Arnobius, Euſebius, are not ſo good 
Defences of Chriſtianity, as the Apologies 
and Books wrote by the Moderns; and that 
the Topicks they procecd on are many of 
them falſe, and their Refutations of ſome 
Objeftions weak; and particularly, that in 
the matter of Prophecy and Interpretation of 
the Old Teſtament, they proceed in the my- 
ſtical way, and are far from being critical or 
rational Interpreters. Let me add, that the 
beſt Books wrote in behalf of Doctrines, 
which have been eſtabliſn'd, have been writ- 
ten after the ſaid Doctrines have been eſta- 
bliſh'd. Thus Papiſts write better in behalf 
of Popery, and 3 in behalf of Pro- 
teſtantiſm, 


614) 


teſtantiſm, than before they got Settlements 
for their Doctrines; and both Parties now 
make ſtronger Oßjectious and better Refuta- 
tions of each other than ever. And it is ve- 
ry probable, that if Liberty was allow'd to 
Deiſts, Fews, and others, in Countries where 
Literature prevails, to publiſh their Objec- 
tions to Chriſtianity without Moleſtation, that 
we ſhow'd ſee both acuter Objettzons, and 
better Refutations, than are now any where 
to be found, 

. Thele Sentiments ſubyert the moſt fun- 
damental Law of Morality laid down in the 
New Teſtament. © It * we would judge of 
« this matter (of Liberty) by our | 8 
« Rule of doing to others what we would 
« have others do to us, our Conſciences would 
& ſoon decide the Queſtion: If we will but 
« honeſtly ask our ſelves how we would 
have thoſe of another Religion deal with 
us, if we were living in Countries, where 
« we muſt depart from the national Eſtabliſh- 
« ment, if we do truly follow the Dictates 
N 1 our Conſcience.” 

. Theſe Sentiments, by hindring Debate 
** Oppoſition, prevent a due Inquiry into 
the Truth of Things. By making Authority 
the Rule, according to which Men are to con- 
form in Virtue of Penal Laws, they confound 
the Nature of Truth and Falſhood, and make 

1c 


4 Burnet' new Preface to Paſtoral Care. 


(15) 


it abſurd for Men to judge of things, by the 


Agreement or Diſagreement of Ideas, or by 
the Conſideration of any Arguments. By 
ſuppoſing things eſtabliſh'd upon ſuch aue 
Conſideration, that they ought never to be 
reconſider'd, they imply the Abſurdity of one 
Legiſlature's binding another; (when all Le- 
giſlatures are equal; and a latter Legiſla- 
ture has as much right to conſider and do 
what it thinks fit this Year, as any former Le- 
giſlature had one hundred or a thouſand Years 
ago:) and they imply the Abſurdity of ſup- 
poſing human Laws unalterable, when it is 
the Buſineſs of Legiſlatures to repeal, amend, 
and make Laws, according to the yarious 
Circumſtances Men are under, and accord- 
ing to their own Conceptions of things. 

5. Theſe Sentiments, by ſubyerting Tole- 
ration, and introducing Civil Laws, as the 
means to ſettle and maintain Opinions, do 
moſt of all Sentiments tend to ſubyert the 
Peace of Society, as taking away that Quiet 
and Peace, which Toleration puts and keeps 
Men in, and injuring and diſturbing quiet 
and peaceable Men, in their Perſons and For- 
tunes; and this not for any Injury or Crime 
againſt the Society, or their Neighbour, but 
for mere perſonal Matters, nay, for mere Up- 
rightneſs in profeſſing their Opinions. 

6. Theſe principles inſpire Men with the 
utmoſt Fury, and Barbarity, both in Senti- 
ment and Practice, againſt one another; make 


3 Men 
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(16) 


Men look upon one another, as Devils in- 


carnate, on account of ſuppoſed Hereſies and 
Schiſms ; and think one another no leſs ſub- 
ject to Puniſhments for them, than for 
Murder, and robbing on the Highway : 
nav, root out that natural Compaſſion which 
they have, when they ſee others ſuffer, even 
on juſt Occaſions; and make the Female Sex 


| it ſelf overjoy'd, to ſee Men tormented, and 


expire in the moſt cruel Puniſhments. 

. Theſe Sentiments have done infinite 
Miſchiefto Chriſtianity. '* It may, I doubt not, 
be demonſtrated with the greateſt Evidence, 
That all Chriſtian Churches have ſuffer*d 
more by their Zeal for Orthodoxy, and by 
the violent Methods taken to promote it, than 
from the utmoſt Efforts of their greateſt 
Enemies. Beſides, they argue a Diſtruſt of 
the Cauſe of Chriſtianity. This indeed you 
deny, and aſſert, That you © ſllicit not 
« the Countenance of the Great, or the Aſc. 
« /iſtance of Authority, from any Diſtruſt of 
& your Cauſe, or your Abilities to defend 
« zt; and that your Cauſe is the Cauſe of 
« God and his Chriſt, againſt which the Gates 
« of Hell ſhall not prevail.” But Dr. At- 
terbury's contrary Obſervation ſeems more 
juſt, when he ſays, That whatever = 
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thod ſhall be taken of anſwering his Papers, 
otherwiſe than by Evidence and Argument, 
will be a manifeſt Confeſſion, that they are 
not in that way to be anſwer*d. 

8. As to your jeering Call of the Author 
of the Scheme, Ke. to Martyrdom, let me 


obſerve to you, That this is jeſting with the 


Liberties of Mankind, and laughing at, and 
triumphing over their Weakneſs, under the 
Security and Confidence, that Men are Fools 
enough, and obſtinately reſolved to be your 
Tools; otherwiſe, I think, you would not 
dare to treat the Matter as you do. For 
can, any thing be more ridiculous than to 
invite Men to Sufferings? Are you for ſuf- 
fering? No; tho? you recommend it to others, 


ou are ſo far from having a Diſpoſition to it 


your ſelf, that by maintaming Religion on 
the Foot of Authority, you prevent all ſuf- 
fering in your ſelf, and without doubt will 
ſet an Example. of ſubmitting to whatever 
is, or may be ſettled by Authority, which, 
you will contend, acts upon due Con ſidera- 
tion; and decline the Method of Martyr- 
dom your ſelf, to prove your Sincerity, tho? 
you think it neceſſary to prove the Sznceri- 
ty of your Adverſary. But in oppoſition 
to this, I crave leave to ſay, that it is a De- 
gree of Virtue to ſpeak what a Man thinks, 
tho? he may do it in ſuch a Way, as to 
avoid Deſtruction of Life and Fortune: and 
I humbly conceive, That it has as — a 
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Face of Virtue for a Man to ſpeak his 
Thoughts on one ſide of a Queſtion, in Mat- 
ters of Speculation and Notion : and that with- 
out Proſpect of Reward, and under the Ap- 
prehenſions of ill Uſage, as it is for another to 
ſpeak what he is hired to ſpeak on the other 
ſide of a Queſtion; and, not content with 
that, to be urging and folliciting the tem- 

ra Powers to uſe Force to maintain his 
incereſted fide of the. Queſtion, and to pre- 
tend he does not ſollicit the Magiſtrate out 
of any Di/truſt of his Cauſe, againſt which 
he ſays, The Gates of Hell ſhall not prevail. 
Let me add to this Article, That you tell us 
plainly here, that you would have your Ad- 
verſary Hang d or burnt; and fully explain 
what you mean elſewhere, when you talk of 
reſtraming him. But I do not obſerve this 
for your lake, but for the fake of my Coun- 
trymen, that they may obſerve, that there 
are ſome Proteſtant Eccleſiaſticks as bad as 
the Popiſh, and that if they could get cre- 
dit enough to govern Princes, would not be 
behind hand with thoſe their elder Brethren 
in Cruelty and Barbarity. 

9. Laſtly, You ſuppoſe the Author of the 
Literal Scheme guilty of the Breach of hu- 
man Laws, for which he ought to be pu- 
niſh'd or reſtraim'd. But you would have 


done well to have aſſign d ſome Propoſition 
8 of 
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or Propoſitions out of his Book, for which he 
is liable to be puniſh'd by Law. The main 
things aſſerted in his Book are not, that I 
know, made Crimes by Law. It is no where 
criminal in our Law, to aſſert, That the Pro- 
phecies in the Old Teſtament are not fulfill'd 
in Chr:/t in their literal Senſe, and that the 
Apoſtles cited them as fulfilPd in a typical 
Senſe : and there is as much Reaſon to puniſh 
the ſeveral Divines of the Church, who have 
interpreted ſome of the Prophecies cited in 
the New Teſtament, as not literally belong- 
ing to Chriſt, as there is to puniſh him, un- 
lets the ſame thing be laudable in them, and 

blameable in him. 
It does not contradi any Law, to call in 
queſtion the Gennineneſs, or Authority of a 
Text of Scripture; which, you muſt know, 
is done daily with Allowance, and without 
Penal Cenfure, by the Divines of the Church; 
and this in order to defend the Truth of 
Chriſtianity. Mr. V hiſton has publiſhed a 
remarkable Work, to correct the preſent Co- 
py of the Old Teſtament, by various means, 
but chiefly by conjectural Criticiſm, intitled, 
An Eſſay towards reſtoring the true Text of 
the Old Teſtament. Biſhop Chandler is fo far 
from blaming ſome /zarned Men, who had 
ſuggeſted to him, that the 7wo firſt Chapters 
in St. Matthew were not genuine; that _ 
C 2 e 
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he does not approve of that Obſervation, yet 
he calls it zngenious; which, moſt certain- 
ly, he cannot, at the fame time, think crimi- 
nal. The Reverend Dr. Hare has made 
Emenaations of ſeveral capital Places in the 
New Teſtament: and the Reverend Dr. Man- 
gey © ſuſpefts a Matter, viz. Things ſtrang- 
ted, contain'd in the Apoſtolical Decree, as 
it now- ſtands in the Acts, not to belong to 
the Text; in which he moſt certainly uſes 
no criminal Liberty, tho? he has no Founda- 
tion for his S#/p:czon, but his own Penetra- 
tion and Sagacity. 

Nor are all Propoſitions advanc'd, tho' con- 
trary to things aſſerted in Acta of Parliament, 
penal by Law. Every Man has Liberty al- 
low'd him to ſpeak, and does at times ſpeak 
ofthe Inconveniencies of certain Laws; and has 
Liberty to publiſh his Reaſons for aboliſhing 
and amending old Laws, and making new ones 
contrary to the old ones. And the Laws rela- 
ting to Religion are no more exempted from 
ſtanding upon the foot of Senſe and Reaſon, 
than the Laws relating to Property, Trade, 
Peerage, and the Extent of the Powers of King, 
Lords, and Commons ; which are all alterable 
at the Diſcretion of the Legiſlature. It is well 
known, that the Divines at all Times are for 
changing the Laws relating to the Conſtitu- 

| tion 
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tion of the Church, and the Articles of Re- 
ligion; ſome by their Projects for a Legal 
Comprehenſion, and an Abatement of the 
Terms of Conformity; and others by endea- 


vouring to have repeal'd what they call our- 


Eraſtian Laws, to have the Powers of the 
National Church and Clergy encreas'd, and 
to have ſome new Doctrines and Forms of 
Worſhip added to the Articles and Liturgy. 
I do nor find, that Dr. Clarke is thought, 


by any, an Object of Puniſhment; but, on 


the contrary, is, I preſume, thought by di- 
vers laudable, for offering his Reaſons to the 
 * deliberate Conſideration of the Governours 
of the Church, to have the Uſe of the Atha- 
naſian Creed laid aſide, as an advantageous 
thing to the true Intereſt f Religion; tho 
every body knows that Creed is eſtabliſh'd 
by ſeveral Convocations of the Clergy, and 
by divers Acts of Parliament, and that upon 
as due Conſideration as any thing elſe in our 
Proteſtant Church, or as Tran ſubſlant iation 
ever was in the Popiſh Church, before ours 
exiſted. I ſay, I preſume Dr. Clarke is by 
divers thought laudable: for it is manifeſt, 
how many of the Clergy, at this time, wb 
to be well rid of zt, as the great and good 
Archbiſhop Tillot ſox expreſſes it. It is alſo 
lately diſcover'd to us, by the Doctor, That 
| 8 thoſe 
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* thoſe © Biſhops and Divines, (Chan * which 
« the Church was never at any Time bleſs'd 
« with either wiſer or better) who were ap- 
“ pointed by a Commiſſion under the Great 
« Seal in 1689, upon a Deſign, which had 
c before been concerted by Archbiſhop Sau- 
« croft, of reviewing, enlarging, and correc- 
« ting the Liturgy, were in nothing more 
« unanimouſly agreed, than that the Uſe of 
« the Athanaſian Creed ſhou'd be no longer 
« impos'd. Nor was this, ſays the Doctor, 
„ then a new Propoſal, but had been long 
before the Opinion of as learned and reli- 
« gious Men, as ever liv'd in the Church.“ 
And for this the Doctor cites ſeveral Paſſages 
from the pious Biſhop Tyler, and among 
others the following one: If it were con- 
« ſider'd, concerning the Athanaſian Creed, 
« how many People underſtand it not, how 
« contrary to natural Reaſon it ſeems, how 
&« little the Scripture ſays of thoſe Curioſities 
« of Explication, how Tradition was not 
“clear on its fide for the Article it ſelf, much 
&« leſs for thoſe Forms and Minutes; it had 
© not been amiſs if the final Judgment had 
e been left to Jeſus Chriſt : --- and indeed 
&« it ſeems hard to put Uncharitableneſs into 
* a Creed, and ſo to make it become an Ar- 
« ticle of Faith. oy 

"SECTI. 
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UT let us conſider what you alledge 
againſt Toleration and Liberty, and 


tor Reſtraint. 
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You fay, * © It wou'd have been a great 
Satisfaction to you, if the Author of the 
Scheme of Literal Prophecies, ©c. had re- 
ferr'd to ſome Age and Country in which 
his Scheme had obtain'd, and produced 
thoſe glorious Effects he promiſes us from 
it. You believe our own Hiſtory can fur- 
niſh him with a Precedent, the neareſt to 


it of any in the World, In the Days of 


the great Rebellion, our Fathers ſaw this 


Univerſal Liberty in its full Latitude and 


Extent, when every one was left to chuſe 
or deviſe his own Religion, and to have 
any or none, juſt as he pleaſed, provided 
he wou'd renounce that before eſtabliſh'd. 
-----But whoever reads the Annals of thoſe 
miſerable Times, and attends to the Com- 
plaints of all /erzous Men of all Parties 
and Diſtinctions, will find very little In- 
clination to have the Experiment try'd 
over again. And, among thoſe Complaints, 


« you beg Leave particularly to obſerve one 


« from 
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« from Mr. Pryn, and others who had con- 
« curr'd in the Counſels of thoſe Times, and 
the Subverſion and Confuſion they had pro- 
« duced. That Popery never got more 
« ground, nor preyail'd faſter then it did 
« then. None labour'd with more Aſſiduity 
« to advance the Scheme of Univer ſal Li- 
« berty, than the Emiſſaries of that Religi- 
« on. The Chri/tuan Moderator, a Treatiſe 
ce intirely built upon that Scheme, was wrote 
« by one of them: and we have good Evi- 
« dence, that the Proje& of our Troubles 
& was laid by that Church, and this Engine 
« pitch'd upon as the moſt effectual to exe- 
« cute it. How far the Hand of that Enemy 
ce is concern'd in the preſent Attempt to re- 
% vive that Scheme, we can only conjecture; 
ee but the Service they do, and muſt receive 
« from it, is apparent to all obſerving Men.” 
To which I reply, | 

1. That it is not to be imagin'd, that a 
Form of Government (which is the Ordinance 
of Man) ſhould be wholly fram'd by the ex- 
act Rules of Reaſon, and that human W eak- 
neſs ſhou'd not enter into ſome of its Parts, 
as it is impoſſible for any Man to live up to 
the ſtrict Rules of Evangelical Righteouſneſs, 
or Virtue. But for all that, it may be known 
from the Nature of Things. that what is juſt 
and right in Theory, mult be good in Prac- 
tice: and we may know, that Virtue prac- 
tiſed by a Society, would produce the moſt 
glorious 


— 


| ( 25.) 
glorious Effet?s that can be obtain d in So- 
clet y. | 

N That we have Proofs of the Excellency 
of the Scheme of Liberty, as we have Proofs of 
the Excellency of the Scheme of perfect Vir- 
tue. For, as we may ſee the Excellency of Vir. 
tue by that low Degree which is practis'd a- 
mong Men; ſo we may ſee the Excellency of 
Liberty by ſo much of it as prevails. Let any 
Man conſider the State of England and Hol- 
land, and ſee whether good Senſe, Learning, 
Strength, Wealth, Peace, and Humanity, do not 
more abound 1n thoſe Countries, by means of 


Liberty, than while they were Places of Per- 


F is 


ſecution. From whence it is eaſy to infer, that 


if Liberty were given to more Secs, nay to 


all Seas, that maintain no Principles incon- 
ſiſtent with the Peace of Society, the Benefit 
of Liberty wou'd be greater in all the fore- 
going Reſpects; and beſides, the Number of 
Sects are as great a Confederacy to preſerve 
the common Liberties of a Country, as one 
predominant Sect 1s, for the moſt part, a Body 
or Power, aiming to deſtroy them, for its own 
peculiar Ad vantage. Let him alſo conſider 
Spain and Portugal, and other Popiſh Coun- 
tries, and he will find that the bad State of 
their Affairs is, in great meaſure, owing to their 
Want of Liberty; and that thoſe Countries 
are in a better or worſe State, according to the 
Proportion of Liberty they haye enjoy'd, or 


do enjoy. 
IM” D I haye 
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I have choſen to refer you to England and 
Holland, as Countries wherein you may ſee 
the good Effects of Liberty with your own 
Eyes, and to Spain and Portugal, where you 
may ſee the bad Effects of Reſtraint tho? I 
could refer you to other Countries, and eſpe- 
cially to China, (wherein the Scheme of Uni- 
ver ſal Liberty prevails in the moſt perfect 
manner, and has render d that Country the 
moſt populous, the richeſt, the politeſt, and 
moſt orderly and peaceable, of any Country - 
on the Face of the Earth) and to every 
Country in the World, for either the good 
Effects of Liberty, or the bad Effects of Re- 
ſtraint, as I could for the good Effects of 
Virtue, and the bad Effects of Vice. 

3. That England, during the grand Re- 
bellion, was ſo far from furniſhing a Prece- 
dent, whereby to judge of the good Effects 
of Liberty, that the Church of England had 
then no Liberty, as you allow. That Eng- 
land, during thoſe Times, was an Inſtance of 
Perſecution, and not a Precedent of Liberty. 
Liberty indeed was much talk'd of, and per- 
haps intended by ſome few; but was neither 
underſtood by the Generality, nor ever prac- 
tis'd. The Directory was eſtabliſned by Or- 
dinance of Parliament, Fanuary 1644. and 
requir'd to be 2 in all Exerciſes of pub- 
lick Religion, in every Congregation, Church, 
Chapel, and Place of pubhick Worſhip, with- 
in England and Wales. And it was enforc'd 


by 
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by another Ordinance, Auguſt 1645. under 
much greater Penalties. than any, by which 
the Act of Uniformity provided for the Re- 
eſtabliſhment of the Liturgy in 1662. And 
Ordinances were conſtantly making againſt 
the Members of the Church of England, 
which the Men of thoſe Times treated as 
Popiſh and Antichriſtian, and whoſe Clergy 
they call'd Baal's Prieſts: by Virtue of 
which Ordinances they conſtantly perſecuted 
the Members of that Church, and eſpecially 
its Clergy, who then“ /affer'd, as ſays a 
Reverend Author, zn far greater Numbers, 
and in much greater Degrees, (and with 
many other Circumſtances of Aggravation) 
than the Nonconformiſts did under the Act 
of Oniformity in 1662. inſomuch that my 
Author ſays, it 7s a Confidence plainly af 
toniſhing, which cowd prevail on Dr. Cala- 
my and Others, who differ from the preſent 
eſtabliſh'd Church, to accuſe her in ſuch a 
publick manner, of a Wickedneſs in which 
it was notorious, themſelves had ſo very 
much exceeded ; and that no other Period 
of Engzliſh Hiſtory can pretend to equal thoſe 
Times for Tyranny and Barbarity. Nor were 
the Members of the Church of England the 
only Sufferers for Opinions, but a Sort of 
Inquifition was ſet up in reſpect to Opinions: 
Firſt, by appointing Commiſſioners and 9 
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of Miniſters, who were to give Satisfaction 
to theſe before they cou'd be admitted to any 
Preferment, about Opinions, which were of 
themſelves for the moſt part impertinent to 
the Ends of Piety and Religion: and, Se- 
c:ndly, by an Ordinance in 1647. made on 
occation of Bidale's Books againſt the Trini- 
ty, that mo Writing ſhould be publiſh'd, ex- 
cept the ſame was licenſed by one or both 
Houſes of Parliament, or by ſome Perſon 
authorized by them: and, Thirdly, by an 
Ordinance, made in 1648. which ſeems, 
next the Popiſh Inquiſition, the compleateſt 
Engine of Perſecution, that ever was inven- 
ted and put in Practice. This Ordmance, 
which 1s to prevent the Growth and Spread- 
ing of Hereſy and Blaſphemy, makes divers 
Opinions (many of which are undoubted 
Truths, and others innocent Errors) to be 
Felony, for ſome of which Men are to ſuffer 
Death, without benefit of Clerg y, and others 
to be ſuch Crimes, as ſubje& Men to Impri- 
ſonment , and is to be executed by Juſtices 
of the Peace, who are requir'd to zmpri/on, 
and bind over Perſons upon the Evidence of 
two Witneſſes, as alſo the itneſſes them- 

ſelves to give their Evidence at the Tryal. 
And this Ordznance, made in 1648. was, 
I find, put in execution againſt the famous 
John Biddle, the Socinian, (who had fuf- 
| | ferꝰd 
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ferꝰd Perſecution before for his Opinions 
and William Kiffin, an Anabaptiſt Preacher 
in 1655. Nor did the Parliament of 1653. 
conſiſting chiefly of Independents, interfere 
with the ſaid Ordnance, except in a mere 
Vote of Toleration for themſelves ; in which 
very Vote they propoſe the- diſtountenan- 
cing Blaſphemies and. damnable Hereſies ; 
which are, as 1s well known, Terms fi nify-= 
ing Opinions different from theirs. Oliver 
Cromwell, indeed, ſeems ſo far to have been 
a Chriſtian, and a Proteſtant, and to have 
underſtood the Intereſt of England, and his 
own Intereſt in particular (being befriended 
by the SeFariſts, and hated by. the Presby- 
terians, who had the publick Churches) as 
to have been willing, that all Sects of Chri- 
ſtians ſhould be toterated, except Popery 
and Prelacy, as appears by the Form of Go- 
vernment declar'd and ſworn to by himſelf 
in 1653. He was even willing and deſirous 
to have the Fews eſtabliſhed in 2 land, and 
Ireland; and dealt with Manaſſeh ben I [3aek, 
and other Leaders among the Jeu, for 
their Settlement; who, if they could have 
had a Property in Lands, and Liberty of 
Con- 
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Conſcience ſecured to them, would probably 
have come hither in ſuch Numbers, as to have 
made this one of the richeſt and moſt power- 
ful Nations upon Earth; to ſay nothing of 
that additional Strength and Security they 
would have been to the Liberties and Pro- 
perties of Men, and particularly to the moſt 

fundamental Right of Men, Toleration or 

Liberty of Conſcience. But the Gp , 
Miniſters, and the Bigots of thoſe Times, 
effectually opposꝰd gn, and even pre- 
vented his deſign d Indulgence to others, as 
appears by the putting in execution the Or- 
dinance above- mention'd, in 1655. after the 
Declaration of the Form F Government in 
1653. Nay, the very next Year after this 
Declat ation, his firſt Parliament, in 1654. 

(tho' in effect choſen by himſelf”) “e debating 
the Point of Liberty of Conſcience, upon 
© the new Government, did except all who 
& ſhould maintain Atheiſm, Popery, Prelacy, 
*© Prophaneneſs, or any damnable Hereſy, to 
* be enumerated by Parliament.” And for 
this (as well as other Matters, wherein they 
oppos'd Cromwell) he ſoon diſſol vod them; 

charging them in his Speech at their Diſſo- 
iution, * with their > over the Con- 
[ciences of their Fellow-Subjefts, — and that 
they were worſe than the Biſhops. 
| In 
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In fine, the Duakers, as well as the Men. 


bers of the Church of England, were con- 
ſtant Sufferers, during the Times of the Uſur- 
pation ; and James Naylor, one of them, 


was proſecuted in Parliament guſt before Oli- 


ver's Death, in 1658. for Blaſphemy, and 
had a moſt terrible Sentence pronounced and 
executed on him, hardly eſcaping the Sen- 
tence of Death itſelf; it being carry'd upon 
the Queſtion in the Houſe, ” whether Death 
ſhould be his Puniſhment, in the Negative 
but by 96 againſt 82. Your Reproach there- 
fore of the Times you mention is ſo far from 
being true, that the contrary Reproach is moſt 
manifeſtly true, that * the Patrons of Li- 
berty and Con fc ience, viz. Presbyterians, In- 
dependents, Kc. allow'd it not to one another. 

But to proceed in my Reflections on other 
Branches of the laſt Paragraph. 

5. As to the Complaints of ſerious Men 
of all Parties for the Liberty of thoſe Times, 
and particularly for the Complaints of Mr. 
Pryn, and others who concurr'd in the Coun- 
cils of thoſe Times; that Popery never got 
more ground, nor prevaiPd faſter than it aid 
then; none labouring with more Afſiduity to 
advance the Scheme of Univerſal Liberty, thar 
the Emiſſaries of that Religion, one of which 
publiſhed a Treatiſe entirely built on that 

& Scheme 
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Scheme, entitled, The Chriſtian Moderator 
I obſerve to you, firſt, 

That it wou'd not have been improper for 
you to have referr'd to Authors for the Par- 
ticulars of thoſe Complaints you hint at; 
firſt, That the Per /ons, who complain, might 
be known; and ſecondly, That the Matters, 
whereof they complain, might be confider'd ; 
and thereby all juſt Complaint taken off from 
the Scheme of Liberty and Toleration, which 
being the moſt fundamental Right of all 
Men, the moſt eſſential Property of Men, 
and the grand Principle of Religion and 
Learning, and of Peace and Order, and 
Strength and Wealth in Society, can do no 


real Hurt, any more than the Schemes of 


Temperance, Juſtice, and other Schemes 
which are neceſſary to be put in Practice for 
the Benefit of Society. Had you cited thoſe 
Complaints, 1 am perſuaded, that they would 
appear to be, firſt, Either Complaints about 
ſuch Matters which are really bad in them- 
ſelves, and real Breaches of Peace, whercof 
all Times furniſh Examples ; but which no 
more follow from the Scheme of Liberty, 
than the Church-Mens pulling down of Mect- 
ings in the latter End of Queen Anne, and 
the Beginning of King George, does from the 
Act of Toleration, (which Complaints of /e- 
rious Men will be found therefore to be no- 
thing but Calumnies to miſrepreſent the 
Doctrine of Liberty, and to prejudice People 

3 | | againſt 
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againſt it) or, ſecondly, They would ap- 
pear to have been Complarnts in relation to 
mere Diverſity of Opinions and Modes of 
Worſhip, ſuch as are recounted in the /erz- 
ous and Reverend Mr. Edwards's famous 
Gangrena, printed in 1647. and in his, and 
other Serious Miniſters of thoſe Times, Treas 
tifes and Sermons againſt Toleration; or in 
Mr. Pryn's Sword of the Chriſtian Magiſ> 
tracy ſupported: one of the moſt perſecu- 


ting Books that ever was publiſhed, in behalf 


of Presbytery, and againſt all other Seas, 
And what ſignify ſuch /erzous Complainers 
(High-Church Presbyterians, High-Church 
SeQtariſts!) that would uſurp the Place of 
God, and govern the Religion, as well as 
the Perſons and Fortunes of Men? You do 
very well to refer to the Authority of ſuch 
Men, complaining of Liberty and Toleration, 
who do, with other /er:zous Men of our 
Times, ſo well copy after your /erzous 
Presbyterian Anceſtors, who copy'd after the 
Church-Men, who copy'd after the Papiſts, 
who tranſcended their Predeceſſors. Factious, 
impoſing, Presbyterian, and Independent 
Prieſts (whoſe grand Complaint was the very 
Exiſtence of Church of England Men) and 
furious Bigots, ſuch as Pryz, who hated 
Seas, and was more zealous even againſt 
Independents and Baptiſts, than againit the 
Prelatiſts, are excellent Patterns for High- 


Church Prieſts to follow! And you truly 
E com- 
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commend your ſelf when you commend them, 
This puts me in Mind of a Book of Dr. Ab- 
ton, a late Divine of the Church of England, 
printed and licenſed at Oxford in 1670. a- 
gainſt To/eration, and for making and enac- 
ting Penal Laws againſt the Diſſenters, with 
a Title that does ample Juſtice to the Pre- 
byterian Clergy, during the Times of the 
Uſurpation, by recognizing them for his Au- 


thority in the glorious Cauſe of Perſecution; 


which Title is as follows, Toleration di ſap- 


proved and condemned by the Authority, and 


convincing Reaſons of The Presbyterian 
Miniſters in the City of London met at Sion 
College, December 18. 1645. and of twenty 
eminent Drvines, moſt, i not all of them, 
Members of the late Aſſembly, in their Ser- 
mons before the Houſes of Parliament on ſo- 
lemn Occaſions. Thus the Game of Perſecu- 
tion, Miſchief, and Diſorder, may be play'd 
round, by the different Sets of Clergy, by one 
another's Authority, For they may all, as 
indeed they do, cite one another's Authorit 

in this Caſe. The Prelatiſts and Presbyters 
of England and Scotland, are conſtantly re- 


torting the Charge of Perſecution, and citing 


one another's Authority for Perſecution of 
each other ! which Conduct of ſome Clergy 
in all Ages, has given Occaſion to make a ge- 
neral Charge againſt them all, as a Body of 
Men, who have little Humanity, and are de- 
ſtitute of Lay Pity, and who are Enemies 

to 
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to the Peace and Quiet of their Country, and 
the juſt Rights of Mankind. But to pro- 
ceed, As to the Complaints themielves made 


by theſe ſerious Men, what can any of them, 


that really affect the Scheme of Liberty, be, 
but Complaints againſt Arians, Socimans, 
Armintans, Anabaptiſts, Independents, Kc. 
who maintaining no Opinions contrary to the 
Peace of Society, are no proper Subjects of 
thoſe tragical Complaints made, and Horror 
expreſſed on Occaſion of them? It ſeems a won- 
derful and almoſt miraculous Power in Prieſts, 
to be able to overcome the natural Benevo- 
lence, which, one would think, Men ſhould 
have for one another, in Matters which are 
merely perſonal, and to implant in them a 
Pleaſure and Satisfaction to ſee their Neigh- 
bours harraſs'd, ruin'd, and murder'd, on ac- 
count of ſuch things; which, as they hurt 
no other Men, ſo are they the beſt Services 
the Profeſſors of them can offer to God. Com- 
pare the two Diſciplines, of the Scheme of 
Perſecution, and the Scheme of Liberty, to- 
— and, methinks, the Miſchiefs and 

eformity of the former, and Excellency of 
the latter, ſnould ſhine in your Face. For, 
how can a Man, but with Pleaſure, look on 
the publick Allowance of Jeu, Church of 
England Men, Presbyterians, Independents, 


Hocinianc, Arminians, Baptiſts, and Qua- 


kers, to profeſs their peculiar Opinions, and 
to worſhip God in their own way? 4d how 
E 3 can 
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can any one, but with Abhorrence ſee one of 
theſe Sects perſecuting the others? I own 
my ſelf ſhock'd at, and to have in Horror 
the Burning and other Perſecutions of Here- 
ticks and Nonconformiſts in Queen Eliga- 
beth's and King Zames's Time, the cruel 
Puniſhments and Sufferings of Puritans in 
King Charles the Firſt's Time, and the Per- 
ſecutions of the Diſſenters, and eſpecially 

uakers, (whom, with that great and good 
Man Archbiſhop Tillot ſon, I was ever 
heartily /orry to ſee ſo hardly uſed) and to 
have in like Horror the cruel Uſage of the 
Church of England and SefFs between the 
Years 1640 and 1660. But what 1s there 
ſhocking, and what 1s there really offenſive 
in thoſe Sechs, tolerating one another, and 
letting one another live in Peace? And me- 
thinks it would be more becoming for the 
Clergy, as well as more political, at this 
Time, when People are "I enlightned, to 
preach Peace and Quietneſs about, and mu- 
tual Toleration in things which are innocent 
in themſelves, and cannot be prevented, than 
for them to be exciting the Magiſtrate to ruin 
and harraſs their Neighbours, and putting the 
Kingdom in a Flame, Dr. Atterbury makes 
it the Character of the Clergy of the Church 
of England to be profeſſed Aſertors of 17 
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juſt Freedoms and Rights of Mankind in re- 

— Affairs: which he ſays to do them 
onour. 

6. I deny that there were Complaints made 
by ſerious Men of all Parties for the Liberty 
of thoſe Times, meaning Liberty to profeis 
Opintons, which is the Matter before us. I 
do not believe you can produce any /erzous 
Men among the Baptiſts, Socinians, Quakers, 
Jews, and Muggletonians, complaining of the 

Liberty of thoſe Times. On the contrary, I 
undertake to produce ſome ſerious Men in 
all theſe Sets, who complain'd for want of 
Liberty; as did alſo the Church of England 
Men and Independents, who inconſiſtently 
complained both of Liberty and the Want of 
it; that 1s, of the Liberty which ſeem'd given 
to others, and was diſallow d to them. 

7. Mr. William Pryn is very improperly 
called one who concurred in the Councils of 
thoſe Times; for, tho? he was a zealous Ene- 
my of Laud and the eſtabliſhed Church, and 
a great Presbyterian, he yet was ſoon ſo en- 
raged at ſome Diſappointments, that he“ 
became a bitter Enemy to the Councils 0 
thoſe Times, and advanced much the Kings 
Cauſe in his Declenſion, and was turn d out 
of the Houſe of Commons in 1648 by the 
Army, and impriſoned, as being zealous for 
Peace, and in bringing the King to his Par- 

liament. 
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liament. Whereupon he became a bitter Ene- 
my to the ſaid Army, and Oliver their Lea- 
der; doing them alſo much Miſchief. by pub- 
liſhing divers Pamphlets againſt them and 
their Tyranny, and diſowning their Autho- 
rity, and even refuſing to pay the publick 
Taxes levy'd by the Powers in being: for 
which Conduct he underwent divers Impri- 
ſonments. And at laſt, in 1659. he was the 
moſt zealous Member of the whole Houſe, 
for calling home King Charles the Second. 
And if you had been pleaſed to name the 
others, who, you ſay, concurred in the Coun- 
cils of thoſe Times, it is poſſible they may 
be ſome who concurred at firſt like Pryn, (or 
Hide, atterwards Earl of Clarendon, and my 
Lord Falkland) in thoſe Councils, but were 
like Pryn, afterwards the greateſt Enemies 
to thoſe Councils; or like Dean Hicks, who 
concurred with others of the Clergy in invi- 
ting the Priuce of Orange over, to come and 
ſave the Church; or Archbiſhop Saucroft, 
who concurred with other Biſhops and great 
Men, to delire the Prince of Orange to take 
the Adminiſtration on him, on the Flight 
and Abſence of King James, but afterwards 
took other Meaſures, and diſapprov'd what 
themſelves had done; or like Parſon Paul 
and Parſon Bye, who concurred with the 
publick Councils fo far as to take the Oaths 
upon the Revolution Eſtabliſhment, and af- 
terwards turn'd Rebels and Tra1tors. — 
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I think you do too much Honour to Pryn, 
by talking of him, as one concurring in the 
Councils of thoſe Times, who never had any 
Poſt in the Government, and was only a lit- 
tle, factious, 1ſcribbling Fellow, that fell in 
with the publick Meaſures, as long as his 
grand Ad verſary and Perſecutor Land lived. 

8. As to Popery never getting more ground 
than in the Times before us, in virtue of the 
Untver ſal Liberty then allow'd, I obſerve, 
firſt, that if Popery did then get extraordi- 
nary ground, it could not be owing to the 
Allowance of Unzver /al Liberty; which, as 
appears, was. not allow'd. Secondly, that 
the Degree of the Growth of Popery in thoſe 
Times, is pretty difficult to determine. And 
I think it may very juſtly be aſſerted, that 
it cannot be determined by Pryx and others, 
who endeavoured to fire the People againſt 
Liberty of Conſcience, urging, among other 

| falſe and fallacious Topicks, that Liberty of 
Conſtience was a Popiſh Engine : Which is 
ſo far from being a Popiſb Engine, that the 
grand Popiſh Engine is Perſecution ; and it 
is now well known, that the Churchmen in 
their Perſecutions of Diſſenters in King 
Charles the Second's Time, were the Tools 
of the Papiſts. Thirdly, I do not wonder, 
that Popery ſhould grow upon us in Eng- 
land, under the Reign of Presbytery, no lets 
than under the Reign of Prelacy; ſince the 
Authority of the Church is a Doctrine com- 


mon 
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mon to High Presbyterian and High Prela. 
tical Divines ; and ſince, if there be any ſuch 
thing as abſolute Church- Authority, it muſt 
reſide in the Church of Rome. Fourthly, I 
do learn from the Reverend Dr.“ Kennet, 
now Biſhop of Peterborough, that Popery 
continued in 1652. to take Advantage of our 
inteſtine Broils and Confuſions ; and that 
many of the Church of England Men forced 
into Baniſhment, or lying under Sequeſtrati- 
ons, turn d Papiſts, in abhorrence of the new 
Saints ; and that in a Book printed this Tear 
(viz. 1652.) there is a Roll of above twen- 
ty, who have lately declared them ſelves. 1. 
Counteſs of Derby. 2. The Lady Kelime- 
chin. 3. The Lord Cottington. 4. Thomas 
Vane, D. D. 5. Hugh Paulin de Creſſy, 
Prebend of Windſor. 6. $ir Marmaduke 
Langdale. 7. Sir Francis Doddington. 8. 
Fir Theophilus Gilby. 9. Mrs. Bridget 
Fielding. 10. Dr. Baily. 11. Dr. Coſen's 
only Son. 12. Dr. Goffe, enter d into the Re- 
ligious Order of the Oratorians at Paris. 13. 
Mr. Peter Glue, of Baliol College in Oxford. 
14. Mr. Richard Nichols, B. D. of Peter- 
Houſe, Cambridge. 15. My. Richard Cra- 
ſhaw, M. A. of Peter-Houſe, Cambridge, 
well known for his excellent Poems. 16. 
Ar. William Bowlands of Exeter-College in 
Oxford. 17. Capt. Tho. Cook. 18. Mr. 

Edward 
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Edward Barker of Caius's College, Cam- 
bridge. 19. Mr. Temple. 20. My. Os- 
born, Cc. So that Popery then getting ground 
chiefly among Churchmen, (who have eyer 
turn d Papiſis in a greater Proportion than 
Puritans, Presbyterians, Independents, Qua- 
ters, or any D:ſſenters) was ſo far from be- 
ing owing to Toleration, that it was owing 
chiefly to the Want of Toleration to them, 
who being perſecuted for their own Worſhip 
according to the Church, turn'd Papiſts, as 
*tis faid above by Dr. Kennet. Fifthly, ſup- 
poſing that Liberty of Conſtience ſhould 

accidentally, or even directly, occaſion the 
Growth of Popery (ſuppoſe in Scotland) is 
that a Reaſon why the Church of England 
Men ſhould-not be folerated there, and ſhould 
be excluded from the juſt Rights of Man- 
kind? Sixthly, It is very true that a Prieſt 
of the Roman Church did, in 1652, publiſh 
a Book pleading for an Univer /al Toleration, 
under the Title of The Chriſtian Moderator, 
But I think a Papiſt's pleading for Tolera- 
tion at that Time, to be no good Argument 
againſt Toleration. For, do not, and will 
not, nay, muſt not, all Men deſire Tolera- 
tion, when they find themſelves oppreſſed? 
Are, or can Papiſts, be deſirous of ſuffering 
in their Perſons and Fortunes ? The greateſt 
Perſecutors themſelves ſuffer Perſecution as 
unwillingly as any other Men; ang are, 
when perſecuted, as conſcious as others of 
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the Iniquity thereof. And therefore it is ſur= 
prizing, that it ſhould be Matter of Objec- 
tion to Toleration, that Papiſts deſire to be 
eaſy, and take the Benefit of the Moderation, 
Temper and Chriſtianity of Proteſtants, to 
get a Toleration for themſelves. And me- 
thinks, if Popiſh Principles, and Popiſh Con- 
duct, be what we arc to deteſt and abhor, 
we ſhould be all Friends to Toleration : for, 
the ſerious and ſtanding Opinion, as well as 
Practice of Papiſts, the Principle upon which 
Popery is built and founded, and by which 
it carries on its Cauſe, and which it openly 
defends, is the Principle of allowing no Ri- 
vals in Worſhip, no Difference in Sentiment, 
but compelling and driving all before them 
into Unity and Oniformity, If we would 
not imitate Papiſts, we ſhould avoid all 
Perſecutions of Jews, Hereticks, and Schiſ- 
maticks : and it ſeems very abſurd, to argue 
againſt Toleration, from the ſuffering Papiſts 
of England being for a Toleration there, a- 
gainſt the very Spirit of their Religion, and 
to make it criminal to imitate the Papiſts, aſ- 
ſerting Toleration in their Diſtreſs, againſt 
their ſtanding Conduct in Power. More- 
over, it ſeems very ſtrange arguing, that be- 
cauſe Papiſts, when they want Toleration 
themſelves, think fir to quit the Principles 
of Popery, that is, human Authority and 
Force in Matters of Religion, and to urge 
the Proteſtant Topicks of private Judgment, 

and 
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and the Right of all Men to judge for them- 
ſelves, in order to procure a Toleration, that 
we ought to take up the Popiſh Opinion of 
Authority and Force, that is, take up with 
the worſt Part of Popery, becauſe the Papiſts 
act the Part of Chriſtians and Proteſtants. In 
my Opinion, the ſuppoſed Truth of Things 
is the Rule of Aﬀent ; and let Papiſts, or any 
other abſurd Sect of Men, profeſs an Opinion 
that I believe true, it ought not in the leaſt to 
ſhake my Aſſent, and Conduct under that Aſ- 
ſent. And the true Uſe to be made of abſurd 
People's aſſerting a ſuppoſed Truth, is to en- 
deavour to draw them from their Abſurdities, 
by arguing with them from an allowed Prin- 
eiple: which may be done with great Ad- 
vantage in the Caſe before us, in reſpect to 
the Papiſts, who, by owning the Right of 
Mankind to judge for themſelves, and ex- 
ploding the Authority of Prieſts and Magiſ- 
trates to determine the religious Notions of 
the People, do virtually ſubvert the funda- 
mental Principles of Popery. Let me add a 
Paſſage from Archbiſhop Wale, which is not 
only pertinent to a great Part of what I have 
before delivered, but does, in my Opinion, 
repreſent him as one of the beſt of Prelates, 
and highly deſerving the Poſt to which his 
preſent Majeſty has advanced him. It 
« is amazing and deplorable, /ays he, that 
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Chriſtians ſhould make it a Matter of Con- 
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rſecute one another, and think that | 


het do God Service, when they dye their 


Hands with the Blood of his Seryants. Yet 
to this Degree of Fury have ſome Chriſti- 
ans, in theſe latter Ages, arrived. How 
this barbarous and bloody Spirit firſt got 
Admiſſion into the Church of Chr/?, I ſhall 
not now enquire. Certain it is, as there 
is nothing. more unreaſonable, in the Na- 
ture of the thing it ſelf, than to force Con- 
{cience, and to perſecute Men into a right 
Faith; ſo is there nothing more contra- 
ry to all the Rules of the Goſpel, than 
to propagate its Intereſts by Violence and 
Oppreſſion. This the Primitive Chriſtians 
conſtantly objected to their Heathen Ene- 
mies. This all the beſt and wiſeſt Men 
have generally afferted ever ſince: and e- 
ven the moſt Perverſe ſce the Reaſonable- 
nels of it, when it comes to be their own 
Caſe, and they are themſelves in Danger 
of ſuffering upon this Account. And yet 
ſuch is the ſtrange Partiality of Mankind, 
that we hardly any of us know how to ſet 
Bounds to this Temper, when we have the 
Power in our Hands. We think we have 


all a Right to perſecute others, tho' none 
© have any to return it upon our ſelves. And 


accordingly, we do all, in our ſeveral 


Turns, both rail at Perſecution 1 in Matters 
CC 
of 
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& of Religion, and yet continue to ſet up 

« fox it. | 
« But as this Temper has always been ob- 
cc ſerved to prevail moſt on the worſt ſide ; 
c which is generally found to make up with 
Violence what it wants in Argument: fo 
& of all kinds of Chriſtians, never have any 
c been more ſcandalouſly guilty of the Bar- 
c barity, than thoſe of the Church of Rome, 
& that Diſhonour to the Name, and Scourge 
« to the Diſciples of Chriſt: Whole Re- 
“ ligion, as it has an Allay of Pagani ſin 
« in it, ſo we ought the leſs to won- 
« der if we ſec it wholly acted by a Pagan 

« Spirit.“ 
Seventhly, Methinks, inſtead of making 
Toleration a Popiſh Engine and Project, be- 
cauſe a Popiſh Author wrote for it when the 
Papiſts wanted Toleration themielves, you 


had as juſt Reaſon to make it a Church of 


England Projett and Engine. For it is well 
known, that the learned and pious Dr. Jere- 
my Taylor, a Divine of the Church of Zxg- 
land, and a great Sufferer for his Loyalty and 
Religion, did, in 1647. publiſh his incom- 
parable Liberty of Fropoe ping ; in which he 
advanced the Scheme of Uni 

in order to get a Toleration for the Church 
of England, as the Author of The Chriſtian 
Moderator did to get a Toleration for Popery. 


And lately in our own Time, a — 
| | ſal 


ner ſal Liberty, 


. 
ſaid to be a“ Divine of the Church of Eug- 
land, who is no leſs eminent for his Zeal for 
the Church, than for his Parts and Learning, 
and high Station in the Church, has laid 
down the like Scheme of Liberty in a moſt 
incomparable Book, entitled, The Difficulties 
and Diſcouragements which attend the Study 
of the Scriptures im the way of private 
udgment, in order to ſhew, that fince ſuch 
a Study of the Scripture is Mens indiſpenu- 
fable Duty, it concerns all Chriſtian Socie- 
ties to remove, as much as poſſible, thoſe 
D:i/ceouragements. In which Work the Au- 
thor has moſt ingeniouſly expos*d the Me. 
thods of all kinds uſed to hinder and prevent 
Liberty of Judgment, and this with a par- 
ticular View to ſome Clergymen of the 
Church of England, who, in uſing their pri- 
vate Judgment, had departed from the vul- 
gar Orthodoxy, in a Point deemed by moſt 
fundamental. And I recommend this Book 
to you, who have probably a very great Re- 
gard for the ſuppoſed Author; and who, I 
will ſuppoſe, underſtand the World ſo well, 
as to know, that the real Sentiments of a Di- 
vine are better known by the Books he pub. 
liſhes without his Name, and ſecretly, than 
by thoſe he publiſhes with his Name and 
Eccleſiaſtical Titles. 
9. Let 
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Letter to the Biſhop of Bangor, Cc. p. A 
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t me obſerve on this Occaſion, that 
oceedings in En _ from 1640. to 
1660. ſeem a conſtant 00 for Mi ſrepre- 
ſentatious, and for falſe Obſervations, boch 

from the Pulpit and Prefs, in order to deſtroy 
the Liberties and Properties of the People of 
this Age; to ſubvert the moſt evident Truths 
and to promote Animoſities at this Time, a- 
bout Matters which no more concern Men 
now, than Things done in the Reign of Wil- 
liam the Conqueror, 

10. As to your Infinuation, that the Hand 
of the Papiſts it concern d in the preſent At- 
tempt to revive the Scheme of Liberty, and 
that Service is done to Popery ther ech, I 
obſerve, 

That this is entring into Men's Thoughts, 
ang charging them with Guilt from mere 
Imagination; which has been a common Me- 
thod to ſupply the Evidence that has been 
wanting to make Men odious : and that it is 
very unreaſonable to call that a Popiſh Pro- 
ject, which has been a Church of England 
Project, in the Caſe of Doctor Jeremy Tay- 
lor; and which has been a Doctrine of all 
Men under Oppreſſion; a Doctrine neceſſary 
to juſtify the Introduction of Chriſtianity, 
and agreeable to the Spirit thereof; a Doc- 
trine of the Primitive Chriſtians and Fathers, 
till Chriſtianity became the eſtabliſh'd Reli- 
gion; a Doctrine neceſſary to introduce and 
Juſtify the Attempts of Private Men for Re- 
formation 
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formation in Religion; a Doctrine neceſſary 
to promote Arts and Sciences, and Peace, and 
Wealth, and Strength in Society; a Doctrine 
prevailing in England from the Time of the 
late Revolution, when Popery, by our Act 
of Toleration, may be properly ſaid to be 
firſt driven from among us, and now eſpouſed 
by divers great“ Churchmen among us, as 
you confeſs; a Doctrine the moſt contradic- 
tory to the very worſt Doctrine of Popery; 
and laſtly, a Doctrine, by the Denial where- 
of you render your ſelf liable to the juſt Im- 
putation of the worſt Part of all Popery. 
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OU go on, and fay, © © That the 

« Scheme of Liberty proceeds on this 

“ fundamental Miſtake, that every Man left 
« to himſelf would reaſon Juſtly, Judge tru- 
&« ly, and act agreeably.” And you add, 
« Tf human Nature were really in this State 
c of Perfection, there would be little occaſi- 
« on for Laws, Goyernment, or Authority 
ein the World. But the Cale, in fact, is quite 
_ © otherwiſe. And publick Conftitutions, if 
ce they will do any good, muſt confider Man- 
& kind as they really are, and taken in the 
“ grols, 


AR 
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« groſs, ever will be weak, ignorant, paſſio- 


cc 


cc 


nate, and conceited ; and -make ſuitable 
Proviſions both for their Direction and Re- 
ſtaint. And tho' no Man ought, upon 
any Authority, to believe Contradictions, 
or profeſs an Aſſent to evident Falſhoods; 
a, in Queſtions where he muſt be in the 

vent determined by ſome Authority or 
other, he may reaſonably prefer the Au- 
thority appointed by publick Wiſdom; and 
may juſtly be requir'd to do ſo. I appeal 
to this Gentleman himſelf, whether he can 
ſeriouſly think the Bulk of Mankind capa- 
ble of examining, with that Accuracy his 


Scheme ſuppoſes, the Chriſtian, his, or any 


(0 
cc 


other Religion; of debating the Proofs, 
Objections, and Replies; and collecting the 
proper Concluſion from the- Whole. The 
Wiſdom of God has, with great Conde- 
ſcenſion, adapted the Rules and Evidences 
of Chriſtian Religion, to the general Ca- 
pacities of Mankind. As the Goſpel was 

reach'd to the Poor, ſo it was offer'd to 
their Faith by Proofs proper for their Con- 
viction, plain ſenſible Evidences of its di- 


vine Authority. Its preſent Credibility, 


as to out ward Proofs, depends on the Tra- 
dition of thoſe Evidences, for which he 
who is not capable of deducing it regu- 
larly down by his own Inquiry, muſt ne- 


ceſſarily have Recourſe to Authority; and 


« if 'tis affirm'd to him by Perſons, to whoſe 
| G 


«© Know- 
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he refuſe them that Liberty he pretends to 
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Knowledge and Fidelity he has no juſt Ob- 
jection, he has all the Proofs that tis poſ- 


ſible for one in his Circumſtances to have; 
and his private Judgment may juſtly reſt 
on it. This Gentleman's Addreſs to Per- 
ſons of this Character, (i. e.) the greater 
Part of Mankind, amounts only to a Per- 


ſwaſion to quit their preſent Guides, and 


truſt themſelves with him. They are ma- 
nifeſtly unable to form a Judgment, either 
of the Arguments, by which he endea- 
vours to ſubvert our Religion, or eſtabliſh 
his own ; . whether they adhere to us, or 
go to him, they muſt unavoidably rely ei- 
ther on his or our Authority, for the Truth 
of thoſe Suggeſtions on which their Con- 
cluſion depends; and we preſume our 
Word may go as far as his. But perhaps 
he intends only the Satisfaction of Perſons 
of Learning and Study, and the Informa- 
tion of thoſe in publick Authority, when 
they make Laws for regulating Society. 
But, by all theſe Perſons, the Queſtion he 
propoſes has been fully conſidered and con- 
cluded, long before he was born: the 

are perfectly ſatisfied in the Truth of their 
Religion, and their Duty and Intereſt to 


protect it from all Inſults ; and, upon ma- 


ture Deliberation, have made Laws for its 
Eſtabliſhment and Defence againſt all 
Schemes that would ſubvert it. And will 


aſſert 
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« affert to all Men, and not ſuffer them to 
« act according to their Conſcience and Con- 
& viction? Or is it impoſſible for them only, 
« of all Mankind, to have either Conſcience 
« or Conviction ? ”” 
To all which I anſwer by the following 
Reflections : | | 
1. That the Scheme of Liberty, in Mat- 
ters of Religion, does not /#ppoſe, that eve- 
ry Man, when left to himſelf, <vould reaſon 
uſtly, judge truly, and act agreeably ; but 
takes Men as they really are, and ever will 
be, weak, ignorant, paſſionate, conceited, for 
the moſt part; and makes the moſt /ſuztable 
Proviſions both for their Direction and Re- 
ſtraint, firſt, by giving them an Opportuni- 
ty of the largeſt Information, and of hear- 
ing the various Pretences of the moſt learned 
and ingenious Men; ſecondly, by giving them 
Leave to follow their Reaſon, or beſt Guide, 
in all Matters of Religion, the Profeſſion and 
Practice whereof hurt not Society; and third- 
ly, by reſtraining them, whenever they pro- 
fels or practiſe any thing contrary to the 
Peace of Society, or injurious to their Neigh- 
bour. Whereas the Scheme of Authority, 


which ſuppoſes one weak and fallible Man, 


or Body of Men, wiſer than others, if not in- 
fallible, makes an unſuitable Proviſion for 
the Direction of weak Men; firſt, by allow- 
ing them but a partial Direction and Infor- 


mation, and that, for the moſt part, wrong 
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Information and Direction; and preventing 
Enquiries by ſuch great Diſcouragemento 
and Difficulties, that no learned Man will 
engage in the Study of Religion and the 
Scriptures; ſecondly, by keeping Men cer- 
tainly in the wrong Way, which it once leads 
them into ; and thirdly, by leaving without 
Reſtraint the Fury of ſome Men, to enact and 
execute Laws, to take away other Mens Pro- 
perty, and to confine, injure, and deſtroy 
their Perſons, for ſuch N otions Fnd Practices 
in Religion, as are not only innocent, and 
harmleſs to Society, but are the beſt Duty 
they can perform to God; and by invading 
the moſt valuable Property of Men, to lay 
Foundations for Civil Wars, and by Conſe- 

quence for the moſt unreſtrained Diſorder. 
2. That all Queſtions in Religion, that 
ſuppoſe ſuch an accurate Examination, as 
Men are incapable of, concern not thoſe 
Men: and conſequently there is no reaſon 
for publick Wiſdom to make a (right or 
wrong) Determination about them. The 
Wiſdom of God muſt adapt the Rules and 
Evidences, of what he has requir'd to be 
be believed and practiſed, 70 the general Ca- 
pacities of Mankind, and this now as well as 
originally. And it ſeems ſtrange, that you 
ſhould aſſert, the //:/dom of God did adapt 
the Rules and Evidences of the Chriſtian 
Religion, to the general Capacities of Man- 
kind; but that now they cannot come * 
ul 
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Rules and Evidences by ſuch Capacity, but 
muſt truſt Perſons whom they eſteem for 
Knowledge or Fidelity, that is, the Pope, or 
Doctor Swift, or Doctor Burgeſs, or Mil- 
liam Penn, or the next Cobler. 

3. That if Men are to be governed by 
Human Authority, in Matters of Religion, 
it is an Affair of as great Difficulty for Men 
to know what Human Authority they are to 
be govern'd RE as it is to underſtand and 
know thoſe Matters by uling their own Un- 
derſtandings. For, how can Men know, that 
the publick Wiſdom (which may be Heathen, 
or Mahometan, or Popiſh, or Presbyterian 
Wiſdom) can be the Authority appointed by 
God to determine their Religion; and eſpe- 
cially if they think God requires the Profeſſi- 
on of Truth of them? And if you think fit 
to ſet up any other human Authority to de- 
termine Mens Religion, beſides the Magiſ- 
trate's, you will, by ſuch a Step, ſo multi- 
ply the Pretenders to Authority, as to make 
the Queſtion ſtill more difficult to determine. 
For, if you ſet up a Popiſh or Mahometan 
Clergy, as the Authority or Wiſdom Men 
are to. be determined by, you muſt allow 
every one, with equal Right, to ſet up any 
other Set of Clergy, as a like Ii ſdom: and 
then Men are involved in examining the va- 
rious Pretences of Clerg ymen to be the ſole 
Guides and Directors of Men, or the M i ſdom 
by which they are determined: which will be 
: an 
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an endleſs Matter; and, I think, impoſſible 
to ſettle with Truth. For nothing 1s more 
viſible, than that the Pope, the Mufti, Doc- 
tor Swift, or Doctor Burgeſs, or William 
Penn, have no Authority oyer, one another, 
nor over any body elſe ; and that nothing can 
give any Superiority to one of them, but the 

orce of his Arguments. | 

4. That, even Zou put the Queſtion of 
Authority upon ſuch a foot, as, in my Opini- 
on, evidently determines the Matter againſt 
you. Having falſely ſuppoſed, that Men are 
to be governed by, and to have Recourſc to 
the Authority of others, in ſuch Matters of Re- 
ligion whereof they are unable to form a Fudg- 
ment themſelves, as a Difficulty common to 
the Scheme of Liberty, and the Scheme of Au- 
thority; You ſay, whether Men adhere to us, 
or go to the Author of the Literal Scheme, 
Sc. they muſt unavodably rely either on his 
or our Authority, for the Truth of thoſe Sug- 
geſtions on which their Concluſion depends : 
and you pre ſume your Word may go as far 
as his. It your Word goes no farther than 
his, there is then no excluſive Authority ſet 
up by you, and conſequently none for your 
Purpoſe. If you would imply, as you ma- 
nifeſtly do, that your Authority is viſibly 
greater than hi, and to be ſubmitted to; I 
think your Caſuiſtry not very ſatisfactory. 
For if Men muſt chooſe either his Authority 
or hours, (which, as J obſeryed before, is any 
= Autho- 
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Authority that is uppermoſt, Popyſh, or Ma- 
hometan Authority, or what you pleaſe) L 
would make no Scruple to chooſe his Aut ho- 
rity, who neither requires my Money, nor 
pretends to uſe Force, or Violence, to compel 
me to his Sentiments, nor to have any Aut ho- 
rity over me, nor to damn me for disbelic- 
ving him. Beſides, I remember, that Mon- 
ſieur“ De Fontenelle, in conſidering and 
comparing the Authority of thoſe who belie- 
ved the Pagan Oracles, and the Authority of 
thoſe who disbelieved them, ſays; © Theſe 
« two Authorities are not equal. The Teſti- 
© mony of thoſe, who believe a thing already 
« eftabliſhed, has no Weight to ſupport it: 
but the Teſtimony of thoſe who do not be- 
„ lieve it, has ſome Weight to deſtroy it. 
« They, who believe, may not be inſtructed 
© in the Reaſons againſt believing it: but it 
4 can hardly be, but that thoſe, who do not 
4 believe, muſt have conſidered the Reaſons 
“ for not believing,” 

Dr. South ſays, That the Underſtan- 
ding, in its Aſſent to any Religion, is ve- 


| © ry differently wrought upon in Perſons 


* bred up in it, and in Perſons at length con- 
« yerted to it. For in the firſt, it finds the 
Mind naked, and unprepoſſeſſed with any 
former Notions, and ſo cafily and inſenſi- 
* bly gains upon the Aſſent, grows up with 

| | « it, 
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| » ts 
9 Ouvres, Vol, i. p. 462. 8 Sermons, Vol. i, p. 290. 
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« jt, and incorporates into it. But in Per. 
« ſons adult, and already po ſfeſſed with other 
« Notions of Religion, che Underſtanding 
« cannot be brought to quit theſe, and to 
“ change them for new, but by great Conſi- 
“e deration and Examination of the Truth 
« and Firmneſs of the one, and comparing 
« them with the Flaws and Weakneſs of the 
© other. Which cannot be done without 
cc ſome Labour and Intention of the Mind, 
« and the Thoughts dwelling a conſiderable 
Time upon the Survey and Diſcuſſion of 
“ each Particular.” 

In fine, the Authority of the Curious and 
Inquiſitive, is certainly a better Authority, 
has the Authority of thoſe who are not ſo: 
and what Turn the former are like to take, in 
reſpect to Opinions, ſeems rightly ſtated by an 
ingenious and“ reyerend Author, in his Let. 
ter to a young Clergyman, who ſays, © ?Tis fo 
« natural for curicus and inquiſitive Minds 
c to deviate from the common Road, and 
„ the Examples are ſo many, that tis odds 
« but yoz do ſo too, unleſs you had more 
« Lead in your Conſtitution, or a more re- 
« figned Underſtanding than any curious 
« Man ever had yet: You cannot be ſure 
„that you ſhall not ſtudy your ſelf into 
< Doubts at leaſt, if not into oppoſite Opi- 


«© nions concerning ſome received Notions. 
ä 
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« You will doubt, perhaps, of the Autho- 
« rity, or Author of ſome Canonical Book, 
« and think, perhaps, that ſome Paſſages are 
« znterpolated, or that ſome celebrated Texts 
are nt genuine, or ſhould be otherwiſe 
« read, or have not been rzghtly underſtood, 
« or do not prove the Point they are com- 
« monly brought for. You may fall into 
« Notions that will be thought tending to 
« Artianiſm, or the like. —”? 4 

But put the Caſe really, as it ought to be 

ut, and I think hir Authority manifeſtly 

tter than yours. He ſays, Let Men nei- 
ther truſt him nor any body elſe, but their 
own Senſes and Underſtanding : and you jay, 
Truſt us; which, I think, the Moment you 


pronounce, makes you the loweſt of Man- 


kind, and the moſt unfit to be fruſted. You 
take Advantage of, and abuſe the Folly, and 
Weakneſs, and Credulity of Men, and build 
Power and Wealth thereon : and he takes ſo 
much Care of them, as to prevent them from 
ſuffering or loſing any thing by their Folly, 
* tho?” he (or any one elſe) has equal Pretences 
with you to graft Schemes on their Folly, 
and make them think that he is neceſſary to 
them. You pretend, that certain Things are 
neceſſary in Religion to Men, tho' they are 
ſo weak, as to be incapable of examining in- 
to their Truth, and #nable to form a Fudg- 
ment of them: and he ſays, that Men, who 
are ſo weak, as to be incapable of examining 


H into 
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into any Truth, and unable to form a Judg- 
ment about it, are under no Obligation to 
trouble themſelves about it; whereby he 
ſtands clear of all Impoſture, and of impoſin 

on the weakeſt of Men. He has no Greed, 
ready provided for them; which I am amazed 
you ſhould © charge upon him, who is ſo far 
from having a Creed which he would force 
upon others, that he profeſſes to have 10 
ſtanding Creed of his own, © 10 Creed but 
what he is ready to change, upon every new 
Conviction of Miſtakes, to which he owns 
himſelf as liable, as he thinks others are. In 
fine, it is a manifeſt Proof of Impoſture, for 
any Man or Body of Men, to ſet up for Ju- 
Fallibility, or Authority, in Matters of Spe- 
culation, and to forbid Men to uſe their own 
Senſes and Reaſon, which are given them for 
their Direction, and are no leſs ſufficient to 
keep up Truth in the World in Matters of 
Religion, than in Arts and Sciences, which 
all ſtand and prevail in Vutue of common 
Notions, without the Impoſitions of any 
Creeds in relation to them by the Teachers 
thereof. For, why am I to give my Aſ- 
ſent, or Belief, to any thing, but for the 
fake of the Evidence there is of the Truth 
thereof; which Evidence no Man can 
want, if the Truth be ſuch as is required 
of him to believe or know ? And why ſhould 
J re- 


ä 
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I reſign my ſelf to an Authority, which may 
as eaſily lead me into a Miſtake as my own 
Reaſon and Senſes, and which, if it once 
uts me into a Miftake, as it is moſt proba- 
ble it will, muſt continue me for ever in that 
Miſtake, till the Authority it ſelf ſhall 
change that Miſtake for ſome other Miſtake, 
which will carry along with it ſome greater 
Emolument annex'd to it, than to the for- 
mer ? | 
5. That it 1s very true, that many Mat- 
ters of Religion are determined by publick 
Wiſdom in moſt Countries, and that with in- 
finite Contradictions to each otherꝰs Vi dam 
with regard to which //:/dom, or 1W:/doms, 
the Author of the Literal Scheme, who pre- 
tends to no Authority to lead others, propo- 
ſes to behave himſelf, as his Obedience to 
God, and his own Prudence direct ; and ac- 
cording to the Circumſtances he finds himſelf 
in, which will be different according to the 
Degrees of Bigottry, Fury, and Enthuſiaſm, 
of of Moderation, which prevail. Nor will 
he deny the Magiſtrate every where the Li- 
berty of acting according to his Conſcience, 
(which muſt be always his immediate Rule 
of Action) and of eſtabliſhing Popery or Ma- 
home ti ſin upon Penalties, even the Penalty 
of Death, if he thinks it his Duty to do ſo. 
Nor is offering Reaſons to the Mahometan, or 
Popiſh, or any other Magiſtrate, to induce 
him to Moderation, Forbearance, and Tole- 
H 2 ration; 
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ration; to perſuade him to let Truth and 
Reaſon have fair Play; to convince him that 
it does not belong to him, or 1s not a Part of 
his Commiſſion, to make a Religion for his 
People; and to prove to him, that it is both 
his Intereſt and Duty, not to take away the 
natural Right of Men, in judging for them- 
ſelves in Matters of Religion, but to protect 
them in the Enjoyment of that valuable Pro- 

erty, as in the Enjoyment of their other 
* in the leaſt inconſiſtent with al- 
lowing the Magiſtrate to act according to his 
Conſcience. 


— 


SE CT. IV. 


O the Author's Aſſertion, That no- 
| thing ſhould be enforced by the Ci- 
« vil Sanctions of the Magiſtrate, but only 
the Law of Nature or Reaſon,” (the ſpe- 
culative Doctrines of Religion, being accor- 
ding to him per ſonal Matters, and not to be 
enforced by the Magiſtrate, who has no Com- 
miſſion to that Purpoſe) you object and ſay, 
You * © are afraid ſome Free-thinker or o- 
% ther will affert the Law of Nature to be 
«a PERSONAL MATTER too, and 
then the Magiſtrate will have nothing to 

cc do | 
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ce do with it. ou ſuppoſe this Law of Na» 
« ture is the Law of Reaſon; and if we take 
« Reyclation out of the Hypotheſis, as you 
« preſume the Gentleman will giye you 
« Leave to do, the Convictions of Conſcience 
6 will be nothing elſe but practical Conclu- 
« ſions of Reaſon : and if the Convictions of 
“ Conſcience are a Per ſonal Matter, the 
« Conelufions of Reaſon will be ſo too; and 
« the fame Arguments which exclude the 
« Magiſtrate from meddling with one, will 
4 equally exclude him from the others; and 
&« fo, for ought you ſee, he will have no- 
« thing at all to do. Might not any one, 
« inclined to carry on the Scheme of uni- 
« yerſal Liberty, ask this Gentleman what 
Authority any other Man had to preſcribe 
« his Conclufions to him, and who gave him 
| © that Authority? Might he not obſerve, 

« that his own Reaſon was his only Rule 
« and Guide, and the Concluſions of it his 
« Law of Nature ? That he was no farther 
« under any. other Man's Direction, than he 
« could be prevailed on by Argument and 
« Perſuaſion, and then he himſelf was the 
« ſole and ultimate Judge of his own Con- 
<« yiction; and as he did not preſcribe his 
« Law of Nature to other People, he ſaw 
“no Reaſon why they ſhould preſcribe their 
« Law of Nature to him ? But we will take 
his Scheme of Government in the Terms 
given, without putting him to the Diffi- 
; « culty 
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ec culty of aſſigning an Original for it, con- 
« ſiſtent with his Principles. The Magiſ- 
« trate, it ſeems, muſt be confined to pre- 
« ſcribe, or enforce, nothing but the Law of 
« Nature; beyond this he muſt have no 
« Authority, and conſequently can lay no 
“ Obligation. But who muſt be Judge of 
« this Law of Nature to be enacted ? If 
«© whatever the Magiſtrate ſhall think or pro- 
c nounce the Law of Nature, is to be enac- 
e ted and acknowledged as ſuch, we had even 
« as good -leave him to his own Diſcretion 
« without this Reſtraint. If the Subjects are 
«© to be the Judges in this Caſe, then when- 
“ ever any one thinks, or (which to human 
« Inſpection is the ſame) pretends to think 
« the Rule enforced not to be a Law of 
c Nature, he is diſcharged from all Obliga- 
“ tion; and, in my Apprehenſion, might as 
« well be left without any Magiſtrate. It 
« may be, this Gentleman will point out pre- 
« ciſely the Law off Nature to be enforced. 
« But is he ſure every body elſe will approve 
« his Syſtem ? Suppoſe the Magiſtrate him- 
« ſelf ſhould differ from him, in judging of 
« ſome Law of Nature; muſt he lay aſide 
« his Authority, and go to difputing with 
« him, and not preſume to act according to 
his own Convictions, till he can prevail 
&« for his Approbation? But when he has ſa- 
« tisfied him, the ſame Trouble will ariſe to 
«© him from others, who have as good Pre- 
1690 3 | tenſions 
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« tenſions to direct, and hold the Hand of 

« the Magiſtrate from enforcing any thing, 
« as he has. If nothing is to be enforced, 
« till every one approves it, ou doubt nothing 
« will be enforced at- all; but every Man 
« muſt be left to do what 1s right in his own 
« Eyes. This indeed would be UNIVER- 
« SAL LIBERTY, but the Magiſtrate 
« will be apt to call it Licentiouſneſs, and 


— ©« think the Authority given him in Words, 


« to be in reality nothing at all; and may 
« juſtly reſent the Affront offered him by 
&« theſe Projectors, who, in their Schemes of 
Liberty, ſuppoſe every Man fit to be left to 
« his own Concluſions and Conduct, except 
« thoſe in publick Authority, and thoſe who 
« defend it, who are generally repreſented 
« in every Argument, either as Knayes or 
Fools. 

To which I anſwer, 

1. That the Law of Nature, or Reaſon, 
is not a Perſonal Matter, as mere Religion 
is. The Rel:gions, for example, of the Zews, 
Socinians, Arians, Church of England, Pre fg 
byterians, Independents, Anabaptiſts, and 
Duakers, are all Perſonal Matters, as being 
not in the leaſt immoral, or injurious to So- 
ciety, and in which no Man has any Concern 
but the ſeveral Profeſſors, who, if there be 
any Fault in being Presbyterians, or of the 
Church of England, Sc. are alone or per ſo- 
nally accountable to God for it. = the 

aw 
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Law of Nature, or Reaſon, is a Matter 
wherein the Society is deeply concerned. It 
is of the utmoſt Importance to us, that our 
Neighbours ſhould be honeſt, and juſt, and 
ſober, and that they ſhould not be Thieves, 
and Murderers, and Adulterers, and Traitors, 
and Rebels. And that therefore the Magiſ- 
trate has to do with the Law of Nature, as 
it concerns the Peace of Society, or is not a 
mere Per ſonal Matter. 

2. That the Magiſtrate, being the Perſon 
who is to make Laws for the Government of 
the Society, is unavoidably the Judge, what 
is the Law of Nature, or Reaſon, or whe- 


ther Murder, Adultery, Thievery, Sc. are 


Matters injurious to Society. And he is 
regularly under no Controul, but his own 
Reaſon, and has Liberty of Conſcience. 

3. That in order to improve the Magiſ- 
trate's Reaſon, and help him to know and do 
his Duty, it is highly proper, that the Prin- 
ciples and Rules by which a good Magiſtrate 
ſhould conduct himſelf, ſhould be laid be- 
fore him, and particularly wherein he ſhould 
enact Laws to reſtram his Subjects, and 
wherein he ſhould give Liberty to them. It 


is not fitting, that he alone of all Mankind, 


ſhould be deſtitute of the Aſſiſtance of other 
Mens Reaſon, to underſtand aright his Duty. 
And accordingly, it is very common to make 
Diſcourſes upon this, as upon other moral 


and political Subjects, and particularly com- 


mon 


f 
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mon among Divines to endeayour to teach 


and inſtruct the Magiſtrate. The incompa- 


rable Fenelon, afterwards Archbiſhop of Cam- 
bray, deſigned his Adventures of Telemachus, 
for the Inſtruction of a ſupreme Magiſtrate, 
in all Parts of his Duty, the Rule whereof 
he makes to be, * The common Good, and 
common Intereſt of Society, which, he ſays, zs 
the immutable and untver ſal Law, by whach 
Sovereigns are to rule, a Law antecedent to 
all Contract, and founded in Nature it ſelf. 
And, as he makes the Law of Nature the 
Rule of the Magiſtrate's Duty, like the Au- 
thor of the Scheme, ſo in the Application of 
that Law, he does, like that Author, ex- 
clude the Magiſtrate from intermeddling in 
Matters of Religion. He ſays, A King 
„“ ought himſelf to be ſubject to Religion, 
« and ought neyer to undertake to regulate 
it. Religion comes from the Gods, and 
« is above all Kings. If Kings intermeddle 
« in Affairs of Religion, inſtead of protecting 
« it, they put it into a State of Servitude. 


Kings are ſo powerful, and other Men are 
„„ ſo weak, that all will be in danger of be- 


ing changed and corrupted at the Pleaſure 
&« of Princes, if they once come to enter into 


«© Queſtions that regard ſacred things.“ 
I 4. That 


14 Fenelon's ; e, p. 4212. 
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4. That you your ſelf, in the Progreſs of 
your Diſcourſe, propoſe a Scheme of acting 
for the Magiſtrate, which ſubjects you to all 
the Difficulties which have been unjuſtly ob- 
jected by you to the Author of the Lzteral 
Scheme, Kc. Your “ Scheme is, “ That all 
Liberty that can gonfift with Government 
« or Society, you allert as earneſtly as others 
« whom you mention, can do.----- That Li- 
« berty of private Judgment in Religion, is 
c an inherent Right of every Man, and con- 
« firmed to every Chriſtian in the Goſpel: 
« ..-. And that if any one is required by 


4 proper Authority to profeſs his Belicf, or 


4 Opinion on any Article, he is certainly 
c bound, as an honeſt Man, to make ſuch 
« Profeſſion, according to his own Senti- 
«& ments and Convictions, whatever they are, 
« and OUGHT to be allow'd to do it with 
« Impunity. Nay, you ſay, the Magiſtrate 
© owes Juſtice and Protection to all his Sub- 
& jects; and that you do not deſire he ſhould 
« afflict or puniſh any for his mere Opinion, 
“ or the Perſuaſions of his Conſcience. ----- 
« And, that if a Jew, a Turk, or Heretick, 
<« will be content with the quiet Enjoyment 
& of his own Conſcience, let it be indulg'd 
« him; neither would you have him beaten 
“ into the Goſpel, or the Church.” For, do 
not you herein direct the Magiſtrate? nay, 
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according to your way of reaſoning, pretend 
to an Authority over him? Do not you aſ- 
ſert, that he ought to give all Liberty that 
can conſiſt with Government or Society, that 
is, all Liberty you think conſiſtent with Go- 
vernment £ Do not you ſay, that a Man 
. ought to be allowed by the Magiſtrate to pro- 
feſs his Opinions with Impunity, when the 
| Magiſtrate calls upon him to make ſuch Pro- 
feſſion; tho' perhaps the Magiſtrate may 
think himſelf obliged in Duty to puniſh him 
for his falſe and erroneous Opinions, when he 
can act on ſuch perfect Knowledge? and do 
not you contend, that the Magiſtrate ought 
not to puniſh Jeu or Turks for their Senti- 
ments, but ſhould indulge them in the quiet 
Enjoyment of their Conſciences? and do not 
you hereby equally judge for the Magiſtrate 
as much as the Author of the Scheme, Oc. 
and as much preclude the Magiſtrate from 
Liberty of Conſcience ? 

5. In fine, let me obſerve, that the Au- 
thor of the Literal Scheme has, in my Mind, 
propoſed not only a clear Scheme, by which 
the Magiſtrate's Duty, with reſpe& to Re- 
ſtraint and Liberty, may be known, but a 
Juſt and true one; which is, in ſhort, © That 
he ſhould reſtrain Men from vicious Acti- 
* ons, and from injuring one another, and 
give them Liberty in all things that have 
no ſuch Tendency, and particularly Liber- 


* ty in all Matters of mere Religion, in 
I > (e which 
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« which God is the ſole Legiſlator, and eye. 
& ry Man the Judge for himſelf.” And you 
are defied to give us a conſiſtent Scheme of 
Action contrary to this, without running into 
Hobbiſm, or into Popery. 

But to bring you to ſome Diſtinctneſs in 
this Matter, let me ask you, whether there 
ought to be any Liberty of Conſcience, or 
Toleration to profeſs a Religion different 
from that of the Magiſtrate, and why there 
ſhould be any Toleration ? and whether any 
ſhould be allowed to Men to profeſs the Doc. 
trine and Worſhip of the Church of England 
in Turk y, Spain, or Scotland; and why the 
Church of England ſhould be tolerated in 
thoſe Countries? And if you are for allow- 
ing any Toleration, and in particular for al- 
lowing Toleration in the Countries mention- 
ed to the Church of England, muſt you not 
found ſuch Toleration upon the Principles of 
the Author of the Literal Scheme ; or muſt 
not you extend Toleration to all religious Peo- 
ple, who profeſs nothing contrary to the Peace 
of Society? If you have a Diſtinction in the 
Caſe, and contend that Toleration is to be 
granted to ſome innocent Religions, and not 
to others, be pleaſed to declare that Diſtinc- 
tion, and the Reaſon thereof. For my part, 
I can ſee no Reaſon, why one innocent Re- 
ligion, or Religion harmleſs to Society, 
ſhould not be tolerated as well another; and 
therefore think they ought all to be tolera- 

ted, 
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ted, and that upon an Aſſertion, which (in- 
conſiſtently with the Scheme of your Preface) 
you make, when you ſay you * contend as 
earneſtly as ſome others, you mention, do, 
for all the Liberty that can conſiſt — Co- 
verument or Society. | 


— * 9 5 Ka * 
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SECT. v. 


HE laſt Argument I find urged by 
you againſt Toleration, is a Text of 
Scripture, After having laid down, that 
without a Call from the Magiſtrate to make 
Profeſſion on any Article of Beli there ap- 
pears no general Obligation, either of Rea- 
ſon or Religion, which requires a Man to 
publiſh his Sentiments, and ſet up for 4 
Teacher and Converter of others to them ; 
eſpecially in Oppoſition to publick Eftabliſh- 
ments; You add, that in the Chriſtian Re. 
ligion the Apoſile's Rule is, © Haſt thou 
« Faith ? have it to thy ſelf,” 

To which I anſwer, | | 
'That I thought all Men were under a ge- 
neral Obligation to promote Truth, according 
to their Opportunity and Abilities, by Argu- 
ments and Perſuaſions; and to ſet about it as 
their proper Buſineſs, when they conceived 
| God 
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God required it of them. The Truths & 
Man thinks he has diſtovered, either are, or 
will be thought by him, of too much Impor- 
tance to the 1 of God, and Good of Re- 
ligion, to be concealed; and he will look on 
them as a Bleſſing of God on his Studies, 
and he will think it à capital Crime to ex- 
tinguiſh the Light, and ſuppreſs the Knows. 
ledge God has imparted to him. | alfo 
thought, that CHriſt and his Apoſtles preach- 
ed, or publickly profeſſed the Goſpel in vir- 
tue of theſe Obligations; and were ſo far 
from waiting for any Call from the Mags/- 
trate that they publickly preached it through- 
out the World, in Oppoſition to the Magiſ- 
trate every where, with full Deſign to pull 
down the Magiſtrate's Religion, and to ſet 
up their own: and it ſeems very ſtrange In- 
conſiſteney, that there ſhould be any Rule iu 
the Chriſtian Religion, to require Men to 
keep their Faith to them ſelves, till they had 
4 Call from the Magiſtrate to profeſs it, 
when the very Preaching of Chriſtianity was 
a direct Contradiction to that Rule. Accor- 
dingly, I think it may be preſumed, that the 
Text cited has no relation to the Matter for 
which it is produced, vzz. to prove that 
Chriſtians are juſtly puniſhable for Preaching 
the Goſpel, but ought to keep their Faith to 
themſebves, except when called by the Ma- 


giſtrate ; 
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giſtrate; and that in citing the Text, Haſt 
” Thou Faith; have it to thy ſelf; you would 
miſlead us by the mere Sound of Words, the 
Senſe whereof has no relation to the Matter; 
which is indeed ſo plain from the Context, 
as well as from the Nature of the Thing, 
that they can hardly be nuſtaken, but by 
Men who are diſpoſed to take up with Mean- 
ings of Scripture upon your Authority ; of 
the greatneſs whereof this is an extraordinary 
Inſtance, and ſhews you well qualified for 
the Popedom /! 

Doctor © Whitby gives the plain Senſe of 
the Context and Place thus: Ir is good 
neither to eat Fleſh nor to drink Wine, 
&« nor (to do) any (other) thing, (from which 
thou mayſt abſtain) whereby thy Brother 
« ſtumbleth or ts offended, or 1s made weak. 
« Haſt thou (then) Faith? (or a Perſuaſion 
&« that all Meats are clean, and lawfully ma 
e be eaten) have it to thy ſelf before God 
(and fatisfy thy ſelf with that).” There was 
no need to profeſs the Fazth, in relation to 
ſo indifferent things as Meats and Dranks, 
when ſuch Profeſſion would offend a weak 
Brother. Which manifeſtly gives no Foun- 
dation for your Uſe of the Text, to condemn 
any Man now for profeſſing his Sentiments. 
And were the Notion true, it would have 
been a juſt Ground for the Jewiſh and Hea- 
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then Prieſts, in the Times of the Apoſtles; 
to have fallen upon them, for attempting to 
unſettlèe what had been ſettied on due Conſi- 
deration, on former ſuppoled Revelations, 
and publick Eſtabliſhments ; who, probably, 
attacked the Apoſtles every where. as ſedi- 
tious and turning the World upſide-down, and 
alſo with ſuch notable Queries as yours; 
* Do they think theſe Concluſions are al! 
« to be reverſed, publick Conſtitutions un- 
« framed, and all Laws ſuſpended, as often 
« as any petulant Scriblers (or“ Bablers) 
c ſhall have an Itch to ſhew their Skill in 
* Argument? Are Queſtions of this Impor- 
& tance to be kept open for ever? and is it 
<< not poſſible for us ever to know when we 
& have attained Truth and Conviction ? ?? 

Thus I have conſidered all that you have 
adyanced againſt Liberty or Toleration; a 
Matter which, of all Speculations, moſt near- 
ly concerns Mankind ; and hope, that I have 
done it to the Satisfaction of all“ reaſonable 
Men, or intelligent Perſons, who have no 
other Intereſt in view, but that of Truth. 


— 
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SECT, VL 
NOW proceed to a Matter of leſs Con- 
ſequence; which is to conſider, how you 
attack the Scheme of Literal Prophecy, in re- 
ſpect to its main Deſign. 

1. You endeavour to ſupport the Argu- 
ment drawn from the general Expectation of 
the Zews in and about Chriſt's Time, to 
prove a conſtant Tradition, and divine Ori- 
ginal of the Notion of a Meſſias, but not by 
defending that Argument, as urged by Biſhop 
Chandler, and anſwered by the Author of 
the Scheme; but only by attacking the Pa- 
rallel made by the Author of the Scheme, 
who had ſaid, that © the general Reception 
of that Doctrine in and about the Times 
« of Jeſus, no more proved that it had been 
« always received, and was of divine Ori- 
“ gina], than the general Reception of Tran- 
* ſubſtantiation in the Eleventh Century, 
© proved that to have been always received 
before, and to be of divine Original.“ 
And you urge, that © © there is a great 
« Difference between the two Caſes ; that 
<* Proteſtants ſhew a continued Succeſſion of 


« Chriſtian Writers, thro? ſeveral Centuries 
K after 


— 
— i. 


63 P. 28. 


— 


2 — 


— — 


cc 
cc 
cc 


(.74) 
after the Apoſtles, who explain the Words 
of Chriſt in the Inftitution of the Eucha- 
rift, in a figurative Senſe ; that they can 
aſſign the Time when, and the Perſons by 
whom the Doctrine of Tran ſubſtantiation 
was firſt publiſhed, viz. by John Dama- 


ſcene in the Eaſt, and by Paſch Radbertus 


in the Weſtern Church” And, © let the 
Gentleman tell you, by whom the Expec- 
tation of a Meſſiah was firſt publiſhed ; 
and let him produce a Succeſſion of Wri- 
ters, antecedent to the Time in which he 
allows that Expectation to have been pre- 
valent, contradicting it, and the Interpre- 
tations of the Prophets, on which it was 
founded.” You add, “ But were Fradi- 
tion in both Caſes upon an equal foot, yet 
the different Character of the Doctrine de- 
ſtroys all Compariſon between them. The 
one 1s ſo evident a Falſhood, that it can- 
not, upon any Tradition, be admitted as 
the intended Senſe of Words, which are 
acknowledged to be divinely inſpired. But 
this Author will never prove it equally 
impoſſible, that the Prophets ſhould in- 
tend the Senſe in which the Jews under- 
ſtood them, and from which they derived 


their Expectation of a Meſſiah.” 


To which J anſwer, 
That theſe D:ferences do not in the leaſt 


alter the Nature of the Argument drawn 
from Tradition in the one Caſe, more than 


In 


EY 
in the other; which is, That the univer- 
«© fal Reception of a Doctrine in a particular 
« Age, proves a conſtant former Reception 
of that Doctrine, and a divine Original 
“e thereof.” And to this Purpoſe, Tran ſub- 
antiation, or any other Doctrine that has 
had a general Reception, is a juſt Parallel to 
ſhew the Weakneſs of arguing from a gene- 
ral Reception, in any Calc. 

That the Differences you aſſign do not in 
the leaſt affect the Queſtion. For, what if 
a Succeſſion of Jewiſh Writers, contradicting 
the Tradition of a Meſſiah by their Interpre- 
tation of the Old Teſtament, cannot be ſhewnz 
and the Names of thoſe who firſt publiſhed 
the Expectation of a Meſſiah among the 
Jews (who have no Writers to have Re- 
courſe to on the Occaſion) be not known; 
and what if Tran ſubſtantiation is a Contra- 
diction and Abſurdity in ittelf, and the Doc- 
trine of a Meſſiah be not ſo? Theſe Diffe- 
rences only prove, that the (weak) Argu- 
ment from Tradition in behalf of Tran ſub. 
ſtantiation, is capable of being diſproved by 
more Topicks than the Argument from Tra- 
dition in behalf of a Meſſiab. 

That the very Differences aſſigned by you, 
ſhew the Weakneſs of the Argument from 
Tradition in all Cafes. For, if there may be 
a general Reception of a Doctrine as of di- 
vine Original, which can be demonſtratively 
proved by Fact to have been a new Doctrine, 
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and to have been invented a little before that 
general Reception, and which is withal fo 
abſurd in itſelf as Tran ſubſtantiation, any 
Doctrine whatſoever may be generally recei- 
ved, without a juſt Foundation in Revelation 
and Antiquity, and much more cafily may a 
Doctrine not abſurd in itſelf. And conſe- 
quently, an Argument from Tradition is the 
weakeſt Argument. 

But the Argument from general Expecta- 
tion, as relating to the Queſtion of the Me 
ſias, has this great Defect in it, that it is 
wholly beſide the Purpoſe, and confutes 
what it is alledged for. The general Ex- 
pectation of a Mefſias among the Jews, was 
of a vifforions Meſſias ; which all Chriſti- 
ans make a falſe Tradition. And what has 
ſuch a Tradition, or Expectation, to do with 
the Matter of a /þiritual Meſſiah 2 If a ge- 
neral Expectation, Sc. be a Proof, it is a 
Proof both of what is falſe in it ſelf, and al- 
ſo of the Falſhood of any Tradition for the 
Chriſtians Meſſiah. Here is nothing but Tra- 
dition about the mere Word Meſſiah; which 
is manifeſtly uſed by the Jews in one Senſe, 
and by the Chriſtians in another. And there- 
fore, the Argument from Tradition for a ſpi- 
ritual Meſſiah, is the groſſeſt Sophiſtry that 
ever was uſed. Let me add, that you 
confute the Argument from Tradition thus 


your ſelf. After having laid it down, that 
Mi- 
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* Miracles are the flrongeſi Evidence of a 
Perſon's Inſpiration by God, and 0 4 
Perſon, whoſe Miſſion is ſo atteſted, affirms 
a particular Meaning of the Old Teſtament, 
God himſelf muſt be underſtood to confirm it. 
You add, that this ſingle Argument is ſuſfi- 
cient to carry us thre every Que ſtion which 
can ariſe on the Subject of the Prophecies 
cited out of the Old in the New Teſtament, 
and in particular gives a full, and perhaps 
the beſt Anſwer to that Objection of the 
Adver ſary — That if we allow the Au- 
© thority of the Jewiſh Traditions, they 
prove more than we deſire ; that the Per- 
« ton foretold by the Prophets was a tempo- 
« ral Deliyerer, and not ſuch a Meſſiah as 
« we contend for.” For when their Tradi- 
tion for the Prediction of a Meſſiah is af 
firmed, and the particular Character in 
which they expetted him to appear, is rejec- 
ted by divine Authority, we have very good 
Reaſon to believe them right in one Tradi- 
tion, and miſtaken in the other. So that 
the Argument from Tradition is hereby im- 
plied to be of no Weight in itſelf: and the 
Propoſition received by Tradition, has all its 
Force from the Miracles wrought to confirm 
the Truth thereof. Again, you confound 
the Argument from Tradition in the Caſe be- 
fore us, when you aſſert, that the Concur- 

rence 


— — — 


. 4 Pag. 24. 


(78) 
rence of Rabbinical Writers, how general 
ſoe ver, in the traditionary Application of 4 
Prophecy, will not amount to a neceſſary 
Proof that it ts truly applied. 

2. Your ſecond and only remaining Attack 
on the Scheme of Literal Prophecy, is to 
prove againſt that Author, that Miracles, be- 
ing a Proof of the Inſpiration of the Apol- 
tles, are alſo a Proof, that they interpret the 
Prophecies they cite out of. the Old Teſta- 
ment truly; that is, literally, or according to 
the primary Intent of the Prophets. Which 
Matter I ſhall conſider, when I come to your 
fifth Sermon, wherein you expreſly, and at 
large, treat of that Matter, which you only 
ſum. up in your Preface. 
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Proceed to conſider your Sermons. 

Your fr/t Sermon is to prove the Ne- 
ceſſity of admitting ſome divine Revelation; 
which you endeavour to do, by ſhewing, that 
Revelation is neceſſary to fix a Rule of Mo- 
rality 5 which is a ſtrange Propoſition, if it 
be conſidered, 1. How ſmall a Part of the 
World knew any thing of the Revelation 
made to the Few in the Times of the Old 
Teſtament. 2. How little appears in the 


Old Teſtament to fix a Rule of Morality for 
- 7 


. 

che World, or for any body before the Time 
of Moſes. 3. How the Revelations in the 
Old Teſtament appear not to be intended for 
all Mankind; and particularly, how the Re- 
velations made to the Jews were mere cal 
Statutes. 4. How all the reſt of the World, 
during the Times of the Old Teſtament, and 
undoubtedly the greateſt Part of Aſia, Eu- 
rope, and Africa, and all America, knew no- 
thing of the Revelations whereot we have an 
Account in the Old Teſtament. 5. How al- 
moſt all the World, of thoſe Times, had no 
Revelation to fix a Rule of Morality. 6. 
How little extended the Chriſtian Revelation 
has been ſince 1t was made known ; and how 
impoſſible it was to extend it into America 
and other unknown Parts, for divers Centu- 
ries after Chriſt. 7. That what the World 
has generally taken for Revelations, have 
been Impoftures introduced by Fraud, and 
continued to be received by the means of 
Education, Law, and Cuſtom, and not from 
Conviction. 8. That the common People at 
this Time, are not, according to you, capa- 
ble of receiving the Chriſtian Religion for 
true, upon the foot of Inquiry, but muſt de- 
pend on the Authority of ſome Men, of 
whom they happen to have a good Opinion, 
for the Evidence and Truth thereof; which 
puts that Revelation upon the fame foot, 
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with reſpect to the common People, with all 
pretended Revelations. 9. That the Chr;/: 
tian Revelation is ſo far from fixing a Rule 
of Morality, that, in the firſt place, it ſup- 
poſes a Rule of Morality known, by calling 
Men to Repentance, as the Preparation to 
become a Chriſtian, and does but republiſh 
the Law of Nature; and ſecondly, that if 
it did not ſuppoſe a Rule of Morality fix'd, 
we ſhould want the grand Proof of the Ex- 
cellency of the Chriſtian Religion, (and the 
Impoſture of other religious Pretences) taken 
from its Agreement with the Law of Na- 
ture, or Reaſon : which Law of Nature 
is our original and beſt Rule, to dire& 
us in our Aﬀent and Diſſent in all things 
propoſed to us as Matters of Religion : and 
thirdly, that Chriſtian Morality cannot be 
underſtood, without the Knowledge of the 
Law of Nature; which is fo far from wan- 
ting to be fix'd by that Revelation, that the 
Law of Nature is neceſſary to fix the Chri/- 
tian Morality; for, the moral Precepts of 
Chriſtianity being for the moſt part general, 
and often not delivered in a ſimple manner, 
(as for Example, Love your Enemies; take 
no thought for the morrow, Kc.) their Senſe 
is to be fix'd, and the Duty taught therein 
explained by the Reaſon of Things, or Law 
of Nature, as is manifeſt by the moral Diſ- 
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courſes of Divines, who limit and reſtrain 
the Expreſſions of Scripture by thoſe Rules : 
and fourthly, how infinitely Chriſtians are 
divided in reſolving Cafes of Conſcience, and 
laying down their Notions of moral Duties, 
as much as if ſtill left to the Dictates of Rea- 
ſon : and fifthly, that in moſt Chriſtian Coun- 
tries, and eſpecially Popiſh, divers Maxims 
paſs for Chriſtian Precepts of Morality, and 
as ſuch are Rules of Practice; which are more 
immoral, and more fundamentally oppoſite 
to the good of Society, than are to be found 
in divers Heathen and Mahometan Countries, 
and particularly the Doctrine of Perſecution 
for Opinions: and fixthly, that Chriſtians, 
who muſt be ſuppoſed” to be influenced by 
their Notions and Conceptions of things, lead , 
more immoral Lives (like the“ Jews) than 
the Heathens and Mahometans do. Si re- 
ſurgerent Philaſophi & Gentilium Sapientes; 
& perluſtrato orbe 4 nobis quærerent, quid 
Profuerit humano gener: Religio Chriſtiana, 
quoad mores & vitæ probitatem ? quoad pa- 
cem & bonum publicum ? nos utique appella- 
tis Barbaros per opprobrium : ſed nobis Bar- 
baris quid preſiatis vos Chriſtiani? Thus 
{peaks the ingenious and reverend Dr. Bur- 
net. And Biſhop ” Kidder ſays, that were 
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a wiſe Man to chooſe his Religion by the Lives 
of thoſe who profeſs it, perhaps Chriſtianity 
would be the laſt Religion he would chooſe. 
This Place does not allow me to deſcend 1n- 
to 10 copious a Field, as a diſtinct Compariſon 
between the moral Notions and Practices of 
the Chriſtians, and the moral Notions and Prac- 
tices of the Heathens and Mahometans. And 
therefore I ſhall content my ſelf with refer- 
ring to Authors cited in the Margin, and 
giving you two remarkable Paſlages in rela- 
tion to the Chineſe; one from the great Phi- 
loſopher Leibnitz, and the other from Fa- 
ther Navarette, firſt a Miſſionary in China, 
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and afterwards made an Archbiſhop in Eu- 
rope. "* Leibmitz ſays, Quit olim credidiſſet, 
ee gentem in orbe terrar um que nos opinio- 
ne noſtra ad omnem morum elegantiam uſque 
adeo eruditos, tamen vincat civilioris vitæ 
preſeriptis ? Et hoc tamen in Smenſibus nunc 
experimur, ex quo illa gens nobis notior fac- 
ta eft - - - Si artibus operatricibus pares ſu- 
mus, ſi ſcientiis contemplativis vicimus, cer- 
te prattica philoſophia (quo - pt emodum fa- 
teri pudet) victi ſumus, 1 of, Ethire & 
Politice praceptis, ad ipſam vitam uſumg; 
mortalium accommodatis. Dici enim non pa- 
teſt, quam pulchre omnia ad tranquillitatem 
publicam, ordinemque hominum inter ſe, ut 
quam minimum ſibi ipſi incommodent , ſupra 
aliarum gentinm leges apud Sinenſes ſiut or- 
dinata.- - --Certe talis noſtrarum rerum mihi 
videtur efſe conditio, gliſcentibus in mmen- 
ſum corruptelis, ut propemodum neceſſarium 
_ videatur miſſionarios Sinenſium ad nos mitti, 
qui Theologiæ naturalis uſum praxinque nos 
doceant, quemadmodum nos illis mittimus 
qui Theologiam eos doceant revelatam. Na- 
varette ſays, © It is God's ſpecial Provi- 
« dence, that the Chine ſes do not know what 
« is done in Chriſtendom ; for if they did, 
* there would be never a Man among them 
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« but would ſpit in our Faces.” And he 
adds, with reſpect to the Manners of thoſe 
European Chriſtians, who come into the Eaſt. 
Indies, and of the Converts made by the 
Miſſionarieß, That there are few con- 
« yerted in thoſe Parts where they converſe 
« with the Europeans and when it hap- 
6 pens that any are converted, they prove 
«© 10 bad, it were better they had never been 
5 baptized. Sy 

Io, Tenthly and laſtly, Vour Propoſition, 
that Revelation is neceſſary to fix a Rule f 
Morality, will appear ſtrange, when it is 
conſidered, how you argue for the Truth of 
that Propoſit tion, from the Weakneſs of that 
degree of Reaſon, which prevazls among the 
greater part of Mankind; from the wild 


aud diſconcerted State of Man, Without a 


Revelation; and from its being def rable that 
God ſhould interpoſe by an authoritative De- 
claration of his Will : wherein you argue, as 
the Papiſts do for the Infallibility of the 
Church, from the Conveniency of the thing, 
to the Wants of Mankind ; hereby arguing 
againſt Fact, and impeaching the Conduct of 
God in his dealing with Men, who has no 
more promulgated a Revelation to all Man- 
kind (a great Part whereof he has always 
winked at) than he has eſtabliſhed an If. 
— to direct them. But it ſeems ſtill 

more 
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more extraordinary arguing in you, ſince you 
urge, that all Lawgivers, and Founders of 
Societies, have endeavoured to give the Cha- 
racter they aſſumed, and the Rules of Life 
they preſeribed, the Support of Divine Au- 
thority. Which ſuppoſes that Impoſture is 
neceſſary; that Impoſture has governed the 
World ; that the common Senſe of Men, or 
the ſuppoſed Law of Nature (enforced poli- 
tically) has been the Rule whereby the Lau- 
grvers and Founders of Society have procee- 
ded in giving Rules of Life ; and that Reve- 
lation did not fx any Rule of Morality for 
them. Men pretend to receive their Rules 
, Life from Revelation, tho? they are only 
the mere Dictates of human Reaſon : there- 
fore Revelation (which they have not) is ne- 
ceſſary to fix the Rules of Life for them! 
This is the Force of your Argument. It 
ſeems to me much better Argumentation, to 
ſay, that ſince there has not been a Revela- 
tion made to all Mankind, Revelation is not 
neceſſary to fix the Rule of Morality. 
Beſides, the Doctrine you advance, has 
not the leaſt Foundation from your Text ; 
which ſeems pick'd out by way of Form and 
Method. For how does it follow from your 
Text, * God who at ſundry Times, and in 
divers Manners, ſþake in Time paſt by the 
Prophets unto the Fathers, hath in theſe laſt 


Days 
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Days ſpoken to us by his Son, that Revela- 
tion is neceſſary to fix a Rule of Morality ? 
How does God's revealing himſelf at times 
to a few Men, and that not by giving them 
always a compleat Rule of Morality, ſhew, 
that Revelation was neceſſary even to thoſe 
few Men, in order to fix a Rule of Morali- 
ty for them? And how does ſuch Revelation 
to a few Men ſhew, that Revelation was ne- 
ceſſary to fix a Rule of Morality for all o- 
thers, to whom no Revelation ever came? 

Again, you no ſooner repeat your Text, 
but you miſtake it in the very firſt Words of 
your Sermon, and give us a Propoſition con- 
taining two Particulars not to be found in it. 


You ſay, The Apoſtle obſerves, that God 


had, in all Ages, communicated his Will to 
Mankind by ſpecial Revelations. Whereas 


the Apoſtle only obſerves to the Hebrews, 
that God ſpake in time paſt to the Fathers, 
that is, to their Anceſtors, by the Prophets, 
and not in all Ages, and to all Mankind. As 
you go on, you go off ſtill further from your 
Text, by ſaying, © The A poſtle, in the Scrip- 
“ ture before us, aſſerts the Fact, That there 
e has been a Revelation derived down thro? 
&« all Ages, and at laſt ſealed up and per fec- 
« ted in the Goſpel of J7eſus Chriſi when 
the Apoſtle only afferts, that God has ſpoken 
to us in the laſt Days by his Son, but ſays 

not. 
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© © 
not a'Word of his ſealing uþ Revelation; 
which, according to the Apoſtle, had been 
given to the Jews at divers times. 


E 


SECT. VIII. 


OUR ſecond Sermon is on the fame 
Text with your firſt, and goes on to 
miſtake it farther, by making your Subject 
to be, Revelation neceſſary to aſcertain a Ne- 
ligion, when that Text aſſerts only a Reality 
of ſome Revelations among the Jews. And 
this Sermon, like the former, is full of falſe 
Reaſonings and Facts, and impeaches the 
Conduct of God. For, has God aſcertained 
Religion by a Revelation in all Ages? Has 
he not left moſt Men without a Revelation, 
and permitted them (or wenked at them) in 
their following infinite Delufions, or pre- 
tended Revelations ? Has he not ſaid, that 
ſome Men had a Law to-themſelyes ; that 
is, a Religion aſcertained, without Reve- 
lation? Did not the Magiſtrates of the 
World aſcertain Religions antiently, when 
there was no Revelation, or no real Re- 
velation known? And who now a/fertain 
Religions, but the Magiſtrates, who do moſt 


commonly now, as they did antiently, au- 
3 | thorize 
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thorize the moſt abſurd and impious Super- 
ſlitions? Do not they declare what Revelation 
they will receive in their Kingdoms, and 
What Senſe of that Revelation they will have 
eſtabliſhed; being well affured, that the 
” thoughtleſs Fulgar, who have neither Lei- 
ſure nor Capacity for accurate Examination, 
will at, as it muſt always be expected they 
will do, and reſign themſelves implicitly to 
the Appearance of Revelation? And what 
does this Art of the Lawgrvers and Magi/- 
trates, in impoſing pretended Divine Reve- 
lat ions, and this Proneneſs of the People to 
receive any thing for Divine Revelation, 
which the Magiſtrate ſays is ſo, prove, but 
that, in Fact, Men generally will be go- 
verned by, and have their Religion a/cer- 
tained by ſome Impoſture or other? And 
therefore is it not highly abſurd to make a 
true Revelation neceſſary to aſcertain Reli- 
gion, when ſuch Revelation does not, nay, 
cannot come in play, according to the Power 
you give the Magiſtrate, and the exceſſive 
Weakneſs you contend to be in the People to 
reſign themſelves up to him? Nay, does not, 
and muſt not, the very Pretence of the Ne- 
ceſſity of a true Revelation to aſtertain a 
Religion, diſpoſe them to aſcertarm their Re- 
ligion by ſome falſe Revelation or other? 


for, ſuppoſed Revelations ate numerous, and 
almoſt 
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almoſt every where to be met with; and Men, 
thro' their Weakneſs, are every where ready 
to receive them, and alſo nnable, according 
to you, to diſtinguiſh between true and falſe 
Revelations. In fine, Revelation is ſo far 
(as it ſtands in Fact) from being the Means, 
and conſequently from being the receſary 
Means to aſcertain 04g 2 that there is a 
Religion antecedent to Revelation, which is 
neceſſary to be known in order to aſcertain 
Revelation; and by that Religion, I mean 
Natural Religion, which is preſuppoſed to 
Revelation, and is a Teſt by which Reyeald 
Religion is to be tried, is a Bottom on which 
it muſt ſtand, and is a Rule to underftand 
it by. 
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SECT. IX. 


OUR Text for your third and fourth 
Sermons is, Be ready always to give 
an Anſwer to every Man that asketh you 4 
Reaſon of the Hope that is in you, with 
Meekneſs and Fear. Arid the Concluſion 
"you make from it is, that juſt and ſatis- 
factory Reaſons may be given for the Faith 
and Hope you profeſs; that your Religion 
' defires no other Favour, than a ſober and 
M aife 
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diſpaſſionate Examination; and that it ſub- 
mit its Grounds and Reaſons to an unpreju- 
diced Tryal. And then you proceed to pro- 
duce the Proofs you have for Chriſtianity. 
But how can you, conſiſtently with your ſelf, 
offer all this to us? How can you urge, that 
your Religion deſires no other Favour, but a 
fair Examination, when you talk of “e- 
ſtraining Men from ſpeaking, Sc.? And to 
what Purpoſe is offering Proofs to convince 
Men, when you will not allow Men to de- 
bate thoſe” Proofs, and to propoſe their Ob- 
jections? Chriſtians are, according to you, to 
ſatisfy Objectors; but Objectors are not to be 
heard. This is your incomparable Scheme 
of Things! And your whole Diſcourſe is 
therefore manifeſtly impertinent on your 
Principles. And nothing can be more ridi- 
culous than ſuch Diſcourſes as yours; but 
eſpecrally if it he conſidered, that they are 
unfair and artificial Diſcourſes; the Diſcourſes 
of mere Advocates, who repreſent nothing 
truly, and ever miſrepreſent their Adverſa- 
ries, whom you will not ſuffer to be heard 
in their Vindication, tho? you allow, many 
Impoſtures have prevailed on the Credulity 

of Mankind as Divine Revelations. You 

cndeavour to prove a thing reaſonable to 

be believed. I judge your Proofs not good, 
and your Doctrines immoral and abſurd. = 
to 
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I to ſpeak and act purſuant to my Opinion? 
No, you only are to ſpeak and act, and 1 
am to be reſtrained and puniſhed if I do. 


— 


BE:. X. 


OUR fifth Sermon is on theſe Words, 
Y * The Works 1 do in my Father's 
ame bear Witneſs of me. This Sermon is 
directed againſt the Dz/tourſe of the Grounds, 
&c. wherein it was maintained, that“ in the 
« Queſtion, Whether the Prophecies cited 
« out of the Old in the New Teſtament 
« were cited in their hteral Senſe or not, Re- 
“ courſe was to be had to the Books of the 
« Old Teſtament themſelves, which, like 
& other Books, were to be interpreted by the 
Rules of common Senſe, vg. by the Rules 
« of Grammar and Criticiſm; and that Mz- 
« ractes, wrought by thoſe who cited them, 
c ayailed not to prove, that they gave us 
„ the /zteral Senſe of the Prophecies they 
cited.“ And you maintain, that in the 
* Diſpute (whether the Paſſages cited out of 
the Old in the New Teſtament, had in their 
firſt Intention any Relation to the Meſſiah) 
there could not © be any Argument 1n the 
« Nature of the thing more deciſive of that 
5 M 2 Queſ- 
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«© Queſtion, than the Teſtimony of God: 
« that the Teſtimony of God could not ap- 
& pear by any ſtronger Evidence, than the 
« Power of Miracles ſupporting the Allega- 
“ tion: and that God certainly knew the In- 
&© tention of every Prophecy delivered from 
& his Spirit; and that when the Perſon who 
& applied this Prophecy to the Meſſiah, gave 
the be{t Proof which poſſibly can be given, 
& that he was ſent by God, and acted and 
& fſpake by his Commiſſion, God himſelf muſt 
& be underitood to affirm his Application.“ 

But againſt this I urge, 

1. That this is running from the proper 
way of determining the Senſe and Meanin 
of a Book, which is, by Inquiry into, an 
conſidering the Book it ſelf, and, what is ſtill 
worſe, declining the Appeal made by Chrift 
and his Apoſtles, whom, I think, you ſhould 
chuſe to follow in this Matter of common 
Senſe, And it is making the Old Teſtament 
an uſeleſs Book, in relation to the Queſtion 
of a Meſſias, and abſolutely deſtroys its Au- 
thority, as a Book, when its Senſe is to be 
ſettled by mere Miracles. The Book itſelf 
aſſerts nothing, but what ſeems contrary. to 
the Explication given by the Doer of Mira- 
cles: It is the Doer of Miracles then only, 
who aſlerts, | 

2, That Miracles (which are Actions a- 
bove the Power of Man to perform) are no 
Proofs of the univerſal Infallibility of the 

Perſon 
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perſon who does them. They do not ren- 
der him infallible at the Time he does them; 


much leſs do they render him infallible in 


all he ſhall ſay or do. 

3. It is no where ſaid in the New Tef- 
tament, that Men ought to acquieſce” in the 
Interpretations given therein of any Paſſages 
produced out of the Old Teſtament, becauſe 
the Citers of them did Miracles: and not- 
withſtanding the Citers thereof did ſo many 
Miracles, they never urge their Miracles to 


prove the Truth of their Interpretations; 


but ſtill refer Men to the Old Teſtament, 
and to that alone, to ſearch and ſee, whe- 
ther what they alledg'd from thence was 
rightly alledg'd or not: and conſequently, 
allow Men to judge of the Senſe of the Paſ- 
ſages cited out of the Old Teſtament, by 
the mere Conſideration of the Old Teſta- 
ment, without the leaſt Regard to their own 
Authority, or Inſpiration, or Miracles. 

4. That it does not appear, that they, who 
cite the Old Teſtament in the New, intend 


to give us the Literal Senſe of the Paſſages 


they cite: and conſequently their Interpre- 
tations may have no relation to the Matter 
before us. Let it therefore be ſuppoſed, that 


their Inſpiration and univerſal Iafallibility 


was proved by their Miracles; and, particu- 
larly, let all their Interpretations of the Old 
Teſtament be, from thence, concluded true: 
that does not prove, that they gave the true 

Literal 
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Literal Interpretation. Their manner of 
interpreting the Old Teſtament, and the 
known manner of interpreting uſed among 
the Jews of their Time, have given ground 
5 to Divines to ſuppoſe, that in many Caſes. 

Chriſt and his Apoſtles interpreted the Old 
1 Teſtament in ſome ſecondary, and not in the 
[| | primary or literal Senſe. And if that Fact 
| be true, I ſee not how their Authority, 
founded in Miracles, can be urg'd to prove, 
they interpreted the Prophecies in their true 
| IN Literal Senſe. 

5. When you ſuppoſe ſome Paſſages may 
have been cited by the Apoſtles in the way 
of T/luſtration, Kc. or as an Argument of 
Conceſſion from the mſtaken Senſe of the 
Jews; do not you imply, that the Apoſtles 
do not always give us the firſt“ intended or 
literal (that is, according to you, the true) 
Senſe of the Prophets ; and by conſequence, 
thar their Miracles do not prove, that they 
give us the true literal Interpretation of the 
Paſſages they cite? Nay, do not you © confeſs 
and admit, that Miracles, without a con- 
current Teſtimony from the Prophecies, 
are not a ſufficient Evidence of Jeſus's 
being the Meſſiah; and that the Na- 
ture of the Concluſion in queſtion, re- 
“ quires ſome real Proof of this kind.” 


6. That 


8 


* 
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6. That the Proof of Miracles being done 
is but probable, or depends on probable 
Evidence; but the /ztera} Meaning of the 
Books of the Old Teſtament, in a Matter 
which is ſuppoſed to be /terally contained 
in various Parts thereof, is a plain Matter: 
and conſequently, the /zterat Senſe is to be 
determined from the Books themtelves, and 
not from the mere Interpretations of ſuppo- 
ſed Doers of Miracles. And if it be fur- 
ther confider'd, that Miracles are not demon- 
ftratrve Proofs of an univerſal Infallibility, 
and Inſpiration, and that they are not Proofs 
that the Apoſtles muſt interpret the Old Tef- 
tament /zteratly; who, tho? they did not in- 
terpret it literally, might ſtill interpret it truly, 
that is, myſtically; it follows, that Miracles 
have not the leaſt Weight in fixing a /ferat 
Senſe of the Paſſages cited out of the Old 
Teſtament in the New, in Oppoſition to that 
literal Senſe, which ariſes from the Conſide- 
ration of the Paſſages themſelves, as they 
ſtand in the Old Teſtament. 

I conclude this Article with the Opinion 
and Reaſoning of our acute and learned 
Dr.“ Claget. He ſays, © Miracles had not 
been a ſufficient means of Conviction, if 
«* Chri/} had not alſo fulfilPd the Law and 
* the Prophets; becauſe the Law and the 


Prophets were to be fulfilled by him. For 
1 | « by 


— 
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e by an unqueſtionable divine Revelation, 
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God had warned the 1/7ae/ites not to 
truſt to mere Miracles. But after it had 
been foretold, that God would raiſe up a 
Prophet from the Midſt of that People like 
unto Moles, to whom they ſhould hearken. 
After a Law had been given, conſiſting 
of a vaſt Number of Ordinances, which 
was to be a Shadow of good Things to 
come, and to be fulfilled in Chrz/t : after 
that, from Time to Time, there were 


Predictions of thoſe Marks, by which he 


ſhould be known; and amongſt other 
Things it was foretold, that he ſhould 
work Miracles; when, I ſay, after all, 
Jeſus anſwered every one of theſe Cha- 
racters, and did every Way fulfil the La- 
and the Prophets, this all together was 
a Demonſtration, that he was the CHriſt; 
and as his Miracles, and the Miracles of 
his Apoſtles, gave Teſtimony to him, and 
corroborated all other divine Teſtimonies 
which he had; ſo they alſo received Strength 
from other divine Teſtimonies, in conjunc- 
tion with them, and in particular, from 
thoſe very Predictions, that Chrz/t ſhould 
be known by Miracles, amongſt other 
Things. | 

No wonder, therefore, that we do not 
find the whole Streſs of the divine De- 


« monſtration of the Goſpel, laid upon the 
Miracles of Chriſt and his Apoſtles in 
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« the New Teſtament; and that though 
« our Saviour did appeal to his own Forks, 
yet not to them only, but likewiſe to the 
« Scriptures of the Old Teſtament, and this 
rather more than to Miracles. Thus to 
« fix the two doubting Diſciples that were 
« going to Emans, he upbraided them 
« in this Manner, O Pools, and 
« of Heart, to believe all that the Prophets 
« have ſpoken: ought not Chriſt to have 
« ſuffered theſe Things, and to enter into 
« bis Glory? And beginning at Moſes and 
« all the Prophets, be N unto them 
4 in all the Scriptures the Things concern- 

« ing himſelf. This Method was indeed 
fuitable to the Obligation that People were 
under, to examine all zew Revelations by 
« their Gorreſpondence with the . And 
« for this Reaſon, I make no doubt, but 
« that our Saviour, in his Diſcourſe upon 
« what Moſes and all the Prophets had fore- 
told concerning Chriſt, did not omit to 
bring to their Minds what Miracles him- 
« felf had wrought in the Sight of the Peo- 
ple, becauſe this would naturally fall un- 
der that Head of Prophecies, which fore- 
told that Part of his Teſtimony. But 
Athen ſtill it was the Teſtimony of the Old 
« Scriptures, into which the Teſtimony of 
„his Miracles was in great Part reſolved: 


. ** 


* Luke xxiv. 25 — 27. 
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« for there he laid the Aggravyation of their 
« Incredulity, O Fools, and flow of Heart, 
« g believe all that the Prophets have 


« ſpoken. 
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« It was foretold, that when God ſhould 
come to /ave them, the Eyes of the 
Blind ſhould be opened, the Ears of the 
Deaf ſhould be unflopped, the lame Man 


0 
ſhould /eap as an Hart, and the Tongue 
of the Dumb ſhould ſing. To which Pre- 
dictions our Saviour ſeemed to refer, in 
that Anſwer which he gave to the two 
Diſciples ſent by John the Baptiſt : Go, 
ſays he, and ſhew John again thoſe Things 
which ye do hear and ſee ; the Blind re- 
cerve their Sight, and the Lame walk, 
and the Lepers are cleanſed, and the 
Deaf hear, and the Dead are raiſed up. 
For beſides that, there is no great Varia- 
tion of the Phraſe from the Words of the 
Prophet; there is another Mark added, 
which had nothing in it of Miracle, vz. 
And the Poor have the Goſpel preached 
to them but then it was foretold by the 
Prophet, The Fpirit of the Lord is upon 
me, becattſe the Lord hath anointed me 
to preach good Things unto the Meek. This 


* was in itſelf a good Mark, no leſs than 


the other; but both received Strength 
| from 
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« from the Predictions of the Scripture. I 
© make no queſtion, but that many believed 
in Jeſus chiefly for his Works ſake, before 
they had much confider'd the Correſpon- 
« dence of his Doctrine to Moſes and the 
Prophets; but it ſeemeth alto, that one 
« Reaſon of their Forwardneſs was this, that 
they expected, according to the Prophets, 
« that he ſhould come with wonderful 
« Works: for thus we find in St. Zohn, that 
« the People who believed in him, ſaid, 
« ** hen Chriſt cometh, will he do more 
« Miracles than thoſe which this Man has 
« done? In ſaying of which, they diſco- 
« yered an Expectation of a Mefjas that 
« ſhould work Miracles. © As ſtrong 
« an Argument as any Miracle is by itſelf ; 
« yet St. Peter, in his firſt Sermon to the 
« Jews, having obſeved that Jeſus of Na- 
« Zareth was 4 Man approved of God 
« by Miracles, Signs, and Wonders, which 
& God had done by him in the Midſi of them 
and then proceeding to that moſt convin- 
« cing Sign of all, v:zz. the Reſurrection of 
« 7eſas from the Dead; he did not think fit 
4 to lay the whole Streſs upon the Nature 
of the Thing itſelf, but produced that 
« Prediction of David concerning it; 
« Thou will not leave my Soul in Hell, 
N 2 neither 
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« neither wilt thou ſuffer thy Holy-Oxe to 
« ſee Corruption : And from this Predic- 
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tion of the Thing, he argued induſtriouſ- 


ly, as you may fee, to prove that the 


Teſtimony of the Reſurrection was a di- 
vine Teſtimony : ” David, lays he, fee- 
ing this before, ſpale of the Reſurrec- 
tion of Chriſt, Kc. And then he affirms 
the Fact, and offers the Proof of it: This 
Jeſus bath God raiſed up, whereof” we 
all are | itnefſes. 

The tame St. Peter affirming the Rea- 
lity of that miraculous Teſtimony, which 
our Lord received in the holy Mount, 
made no doubt to prefer the Teſtimony 
of the Scripture, before that Teſtimony ; 
e have not, lays he, followed cun- 
ningly deviſed Fables, when we made 
nown unto you the Coming and the Pou- 
er of our Lord ſeſus, but were Eye-wit- 
neſſes of his Majeſty ; for he received from 
God the Father Honour and Glory, when 
there came forth ſuch a Voice to him from 
the excellent Glory, This is my beloved 
Jon, in whom I am well pleaſed, and this 
Voice which came from Heaven, we heard 
when we were with him in the holy Mount. 
Now altho? this was in it ſelf a very clcar 
and convincing Teſtimony, yet St. Peter, 
who underſtood thoſe Things as well as 
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any that have fat in his Chair, rather re- 
fers Chriſtian People to the Teſtimony of 
the Scriptures, in thoſe remarkable Words; 
We bave alſo a more ſure Word of 
Prophecy, whereunto, ye do well that ye 
take heed, as unto a Light ſhining in 4 
dark Place, until the Day dawn, and the 
Day-ſtar ariſe in your Hearts. Where 


« the Old Teftament is called a Mord of 


> 


cc 


Prophecy, becauſe the great Buſineſs of 
thoſe holy Books, was to prepare Man- 
kind for the Coming of Chriſt, by all 
Kinds of Prediction: and now that Chriſt 
was come, if there remained any Dar- 
neſs, or doubting in their Minds, who 


« had ſeen or known other Teſtimonies gi- 


cc 


ven to. Jeſus, they were to take heed to 


the Word of Prophecy, and diligently ob- 


A— 


ſerve the Correſpondence of the Eyent, to 
all Things that had been foretold concern- 
ing Chriſt: in doing of which, their 
Doubts would by degrees vaniſh, and at 
laſt they would grow to a clear and ſtrong 
Perſuaſion. 

„Nor was this forgotten by St. Auſtin- 
Our Lord Jeſus himſelf, ſays he, after 
he had riſen from the Dead, and when he 
expoſed his Body to be ſeen by the Eyes, 
and felt by the Hands of his Diſciples, 
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&« left they ſhould think ſome Deceit was up- 
« on them, thought it more neceſſa a, that 
« they ſhould be confirmed by the Teſtimon 
« of the Law, and the Prophets, and the 
« Pſalms, ſhewing that thoſe Things which 
. 540 been 2 ſo long ler were now 
4 faipiies's in . 
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HE Deſign of your ſixth Sermon, 
which is on the fe Text with your 
fifth, 1s to prove, that the Miracles reported 
in the New Teſtament were really done. 
To which I ſhall only ſay, that if I did de- 
ny them to haye been done, or thought your 
Proofs inconcluſive, you have no Reaſon to 
expect an Examination of thoſe Proofs, till 
you think it allowable for Men to examine 
them. While you think, that Men ought 
to be reſtrain d from ſpeaking, you will 
ſurely be ſo humane as to excuſe them from 
ſpeaking : and they themſelves will be apt 
to ſubmit to that threatned Reſtraint, and to 
excuſe themſel ves. 


SECT. 
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SECT, XII. 


HE Deſign of your ſeventh Sermon, 
is to give the real Cauſe of Mens 
Averſion to Chriſtianity; from this Text, 
This ts the Condemnation, that Light is 
come into the World, and Men loved *Dark- 
neſs rather than Light, becauſe their Deeds 
are evil; which real Cauſes you make to be 
Mens Vices and Immoralities. And the De- 
ſign of yonr Eighth, is to prove from the 
ſame Text, the Hale of the Condemnation 
of the Rejefers of Chriſtianity. 
To which it may be faid, 

1. That it may be, and is undoubtedly, the 
Caſe of many, who reef the Goſpel, to be 
influenced therein by their Vices and Immo- 
ralities. It would be very ſtrange, if Chriſ- 
tianity, which teaches ſo much good Mora- 
lity, and fo juſtly condemns diyers Vices to 
which Men are prone, was not rejected by 
ſome Libertines on that Account; as the 
ſeveral pretended Revelations, which are 
eſtabliſh'd throughout the World, are by 
Libertines on that very Account alſo. 

2. But this cannot be the Caſe of all who 
reject the Goſpel. Some of them, who ; 
| je 


?93 Joh, iii. 19. 
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ject the Goſpel, lead as good Lives as thoſe 
who receive it, And I ſuppoſe there is no 
Difference to the Advantage of Chriſtians 
in point of Morality, between them and 
the Jews, Mahometans, Heathens, or others, 
who reject Chriſtianity. 

3. If by the Goſpel, or Chri ſtianity, be 
underſtood ſuch Practices and Notions as com- 
monly, tho? unjuſtly, paſs for Chriſtian a- 
mong moſt, and eſpecially Popiſh Chriſtians, 
it will be difficult to name any other Reli- 
gion, that more patronizes Vice. And there 
icems this general Encouragement to Vice, 
that let Men be but zealous for the Ortho- 
doxy in Faſhion, and for the Power of the 
reigning Church or Clergy, and for the Au- 
thority of the Magiſtrate in Matters of Re- 
ligion, to exerciſe that Power under the 
Clergy's Direction, and they ſhall have very 
fair Quarter in relation to their Vices; and, 
tho exceeding vicious, be not half fo ill 
treated as the moſt moral Heterodox. Or- 
“ thodoxy, /ays an eminent Divine often 
& cited, will cover a Multitude of Sins, 
“ but a Cloud of Virtues cannot cover the 
Want of the minuteſt Particle of Ortho- 
« doxy.” -- - The Heretic draw upon him- 
„ ſelf numerous Evils and Mzfortnnes, 
© which the vileſt, lewdeſt, moſt immoral 

* <©& Wretch. upon Earth is in no Danger of. 
The 
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«© The greateſt Immoralities, nay, a long 
« Courſe of them, ſhall oftentimes go un- 
« puniſhed ; eſpecially if a Man be very 
« Orthodox.” 

4. Methinks you ſhould allow, that many 
do reject Chriſtianity, as conceiving it found- 
ed on no good Reaſons, and particularly teach- 
ing divers falſe Maxims of Morality ; if the 
Rejefters Words may be taken, who from 
their Lives and Actions give no ground to 
ſuſpect them influenced by their Vices. 

5. As to Condemmation being a Conſe- 
quence of rejectiug the Goſpel, that can re- 
late only to thoſe to whom it is ſufficiently 
propoſed; that is, ſo propoſed, ſo · clearly 
laid down, and with ſuch Reaſons, before a 
Man, that if he would conſider Things with- 
out Prejudice and Paſſion, according to the 
beſt of his Capacity, he muſt give his Aſſent 
to them. And if this be the Condemnation 
you contend for, I ſuppoſe every Body will 
concur with you in condemning them, who 
do not uſe their Underſtandings in conſidering 
Things as well as they are able. But upon 
whom this Condemnation will fall, I leave 
the Reader to judge, who will conſider how 
Men are ſway'd by Education, Tradition, 
Intereſt, Reputation, and all Manner of 
temporal Motives to embrace Opinions; 
how little Share Examination has in the Re- 
ception of them ; how the various Advo- 
cates for received Opinions contend for em- 
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ploying Force and Arms againſt thoſe who 
would examine into the Truth and Reaſon 
of Things; and how the Rejefers of re- 
ceived Opinions do, in refectiug received O- 
pinions, plainly make a greater Uſe of their 
Underſtandings than the were do in re- 
ceiving them. 


SE CT. XIII 


WILL conclude with a few Reflec- 
tions, which I take to be proper to this 
Controverly between us. 

The Hay of attaining the Knowledge of 
Religion, muſt be a May ſuited to every 
Man's Condition and Capacity, of whom any 
Religion is required. 

And that Fay muſt be one of theſe two; 
either the May of Authority, or the . ay 
of private Fudgment. 

It cannot be the May of Authority; be- 
cauſe there is no obvious ſpiritual Authori- 
ty in being, that, by its mere Appearance, 
ſhews itſelf to be an Authority. And place 
ſpiritual Authority in what Hands you 
pleaſe, you will find it to make Religion a 
Matterof mere Chance ; as is manifeſt, if you 
place it either in Parents or in Guardians, or 
in the Civil Magiſtrate, or in an eftabliſh'd 
Clergy. Nor has God cſtabliſh'd any Authori- 
ty in any Man, or Body of Men, to which he 

requires 
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requires the Submiſſion of the People. And if 
he has, this Authority does not carry its own 
Evidence along with it, ſo as to infer imme- 
diate Submiſſion, but is a Matter to be en- 

uired into, whether there be any ſuch Au- 
thority eſtabliſh'd, and in what Hands it is 
every where placed: which Queſtions not 
only ſubmit the Affair of Authority to pri- 
vate Fudgment, which may end in diſown- 
ing all human Authority in Religion, or in 
Mens ſetting up different human Authorities; 
one ſetting up a Popiſh, another a Prelati- 
cal, another a Presbyterian, another an 
Arian, another a Jewiſh, another a Maho- 
metan, and another a Heathen - Authority; 
but muſt engage Men in ſuch difficult En- 
quiries, as their Conditions of Lite and Ca- 
pacies render them unfit to make; for the 
common People are fo far from being qua- 
lify'd to conſider the Pretences to Authority 
in all the Clergy of the World, that we may 
ſee they are not able to conſider the Pre- 
tences of the ſeveral Sorts of Chriſtian Cler- 
gy, and in their Submiſſion to any Sort of 
them, either proceed on Education, or mu- 
nicipal Laws, or ſome ſuch Chance. 

It remains therefore, that the Jay of at- 
taining the Knowledge of Religion, is the 
May of private udgment; which is a Hay 
every Man, in all Conditions and Places, 1s 
in; and a //ay that muſt lead him to all 
Truth God can require, who being juſt and 

a good, 
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good, can require no Knowledge of him, 


but what he has put in his Power to attain; 


eſpecially if it be conſider'd, that uſing pri- 
vate judgment juſtly and truly, conſiſts not 
only in Mens conſidering Things by them- 
ſelves, but in taking in all Manner of Helps 
and Means of Information in their Power, either 
by Books or Converſation, with learned and 
ingenious Men, whoſe Sentiments, when re- 
ceived on the Foot of Conviction, are re- 
ceived on the Foot of private Judgment, 
and not on the Foot of Authority. 

What I have ſaid, I take to be true Ca- 
tholiciſm, and what will be found agreeable 
to the Senſe of the greateſt Men, how- 
ever divided in their Churches or Com- 
munions. HMilliam Penn, in a Letter to 
Dr. Tillot ſon, ſays, He © abhors two Prin- 
“ ciples in Religion, and pities them that 
« own them: The firſt is, Obedience upon 
« Authority without Conviction; and the 
« other, Deſiroying them that differ from 
« him for God's ſake.” To which Dr. Ti- 
lot ſon © anſwers, that he “ fully concurs 
« with Mr. Penn in the Abhorrence of the 
« two Principles he mentions 5” and adds, 
that he has endeavour d to make it one of the 
governing Principles of his Life, never to 
abate any Thing of Humanity or Charity to 

any 
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any Man for his Difference in Opinion, and 


particularly to thoſe of Mr. Penn's Per ſua- 
ſion, as ſeveral of them have had Experi- 
ence : to _ 7 * been ready to do all 
Offices of Kindneſs, being truly ſorry to ſee 

x 2 1540 uſed. af 1 
But as plain, religious, and humane as this 
Matter of private Judgment is to me, and 
as abſurd, irreligious, and barbarous as the 
Scheme of Authority ſeems to me, I am not 
ſo poſitive and dogmatical as to preclude my 
{elf from attending to what ſo able a Per- 
| ſon as you are ſhall ſay, if you think fit to 
attempt to eſtabliſh ſome Scheme of Autho- 
rity; which, if you do, it will be incum- 
bent on you to ſtate it plainly and clearly, 
for the Direction of the common People, and 
to prove it to be the way of Truth; ſince, ac- 
cording to its obyious Appearance, it ſeems 
the Way of Error, Impoſture, Fanaticiſm, 
and Tyranny over the Minds, Bodies, and 
Fortunes of Men. For if you do not ſpeak 
plainly, that is, do not ame thoſe whoſe 
Authority we are to depend on, but require 
us to be governed by Authority, without 
telling us that you yourſelf, or you in con- 
junction with others, or your Magiſtrate, 
have that Authority : and if you do not 
give us a Reaſon why your Authority, or 
yours in conjunction with others, or your 
Magiſtrate's Authority, is the Way of Truth, 
more than the Authority of Father Peter, 
or 
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or Dr. Burgeſs, or the Council of Trent, 
or the Groot Turk, it will appear, that Want 
of Truth makes you not {peak diſtinctly; 
for theſe Things are capable of being ſpoken 
of with the utmoſt Diſtinctneſs, and, as they 


concern the Direction of the "loweſt Men, 


muſt be exceeding 


plain in themſelves. 


Mr. Chillingworth ** puts the Matter thus: 


cc 
cc 
cc 
cc 
cc 
cc 
cc 
cc 
cc 
c 
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cc 
cc 
cc 
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„For the ending Civil Controverſies, who 
does not ſee, it is abſolutely neceſſary, 
that not only Judges ſhould be appointed, 
but that it ſhould be known and unqueſ- 
tioned who they are? Thus all the Judges 
of our Land are known Men, known to 
be Judges; and no Man doubts or queſ- 
tions but that theſe are the Men. Other- 
wiſe, if it were a diſputable Thing, who 
were theſe Judges? and they had no cer- 


tain Warrant for their Authority, but only 


ſome topical Congruities : would not an 

one ſay, ſuch Judges, in all Likelihood, 
would rather multiply Controverſies than 
end them? So likewiſe if our Saviour the 
King of Heaven had intended that all Con- 
troverſies in Religion ſhould be by ſome 
viſible Judge finally determined, who can 


cc doubt, but in plain Terms he would have 
© expreſs'd himſelf about this Matter? He 
* would have ſaid plainly, The Biſhop of 
« Rome (or the Canons Reſidentiary of 

« Wells) 
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% Religion of Proteſtants, Sc. Chap. ii. Sect. 22. 
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« Wells) I have appointed to decide all emer- 
« gent Controvet it For that our Saviour 
« deſigned the Biſhops of Rome, (or the 
« Canons Reſidentiary of Melli) to this Of- 
« fice, and yet would not ſay ſo, nor cauſe 
« jt to be written - - - ad rei memoriam 
c by any of the Evangeliſts or Apoſtles, 
« ſo much as once. He that can believe 
« it, let him. 

Let me alſo add in your Favour, that if 
you will be diſtin, and name yourſelf, Sc. 
as the Authority Men are to ſubmit to, I 
am perſwaded that you may, from the in- 
exhauſtible Fund of Theology, produce as 
good Arguments as are produced by the Pre / 
byterian Clergy for their General Aſem- 
blies, nay, even by the Popiſp e for 

the Authority of the Pope, or of a General 
Council, or of the Pope, in conjunction 
with a General Council; which laſt Clergy 
have been fo ſucceſsful in their Arguments, 
as for many Ages to have ſupported an Au- 
thority over the greateſt Patt of the Chriſ- 
tran World; which has juſtly concluded, 
that an Authority in Religion, to which 
Men are obliged in Duty to ſubmit, muſt 
be znfallible. And if you prove your Au- 
thority, I ſhall readily own your Infallibi- 
lity in like manner. | 


SECT. 
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S ECT. XIV. 


HAVE been the fuller in my Obſer- 
vations to you concerning Liberty, on 
leveral Accounts. 

Firſt, Becauſe it is a Subject which, you 
ſay, you have conſi- dered with ſome Atten- 
tion, and thought ſo important, that, in treat- 
ing of this Matter, you propoſed to uſe your 
Adverſary with ſomewhat leſs Ceremony, 
than you had done in defending Chriſtianity 
(as you pretend) againſt him. 

Secondly, Becauſe I am perſuaded, that 
the Liberty which you oppoſe and I defend, 
1s the Caule of Virtue, Learning, Truth, God, 
Religion, and. Chriſtianity ; ; that it 1s the po- 
litical Intereſt of all Countries, and that the 
Degree of it we enjoy in England, is the 
Strength, Ornament, and Glory of our Coun- 
try, and Support of that Illuſtrious and Ex- 
cellent Royal Family which poſſeſſes the 
Throne of theſe Realms, and cannot but 
know that the Friends of Liberty are, by Prin- 
ciple, their trueſt and beſt Friends: that if 1 
can contribute, by my poor Abilities, to the 
Defence of ſo excellent a Cauſe, I ſhall think 
I have acted a good Part in Life; and in Pre- 

ſumption 
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ſumption of the Plainneſs of the Cauſe, ſhall 
not decline anſwering what you ſhall think 
fit to ſay againſt it, who I own to be a Per- 
ſon of ſo great Learning and Parts, as to be 
able to make the worſt Cauſe appear plauſi- 
ble, and cannot but make a good Caule tri- 
umphant : and in fine, that it is a Cauſe, in 
which, if your Influence and Intereſt were 
equal to your Inclination to procure Martyr- 
dom for me, I would rather ſuffer than in any 
Cauſe whatſoever, tho? *? forry that Chri- 
tians ſhould be ſo weak and inconſiſtent with 
themſelves, as to be your Inſtruments to take 
my Life from me. 

Thirdly, Becauſe I think this the proper- 
eſt Time to eſtabliſh juſt Notions of Liberty, 
when England is ſo prepared to receive them 
as it is at this Time. It is manifeſt, that Rea- 
ſon and Senſe have of late got ground over 

Fanaticiſm and implicit Faith, and that ſome 
Men of all Parties are open to receive Infor- 
mation: that Moderation, Humanity, and 
Friendſhip, have ſucceeded among divers, 
who differ in their Notions, in the room of 
Animoſities, Fury, and Hatred: and that 
the Governours of our Church, with our ex- 
cellent Archbiſhop at their Head, (from 
whom I have produced above a glorious 
Teſtimony for Liberty) and a great Part of 


the Inferior Clergy, are in the Intereſt of 
af Pro- 


—— 
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Proteſtanti ſin, or Liberty, and inſtruct us in 
our Rights and Privileges, and in the Know- 
ledge of that State of Equality, wherein 
Reaſon and Chriſtianity have placed us, as 


well as in that Duty and Submiſſion we owe 
to Government. | | 


TI am, SIR, 


Your Humble Ser vant, 


* K * * 


LETTER 


To the AUTHOR of the 


LONDON JOURNAL, 


Saturday, April 1. 1727. 
SIR, | | 


© taken of late, by one of great 
« Acuteneſs, to examine into 
« the Grounds and Reaſons of 
© Chriſtianity, and to vindicate what he has 
© ſaid, it may not be improper at this Seaſon 
© to entertain your Readers with ſome Con- 
© ſiderations upon what he has ſuggeſted a- 
© bout the Expectation of the Jews of a 
© Meſſiah to come out of their own Nation. 
« He allows, That there was in and about 
« the Times of Irsus, a very great Ex- 
« pettation among the Jews of a Perſon to 
© come, who was to redeem them by Arms 
« out of the State of Miſery and Slavery, 
under which they groaned. The Account 
© that he gives of this Expectation, is, That 
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& it has no real Foundation in the Old Teſta- 
« ment, and therefore could only proceed from 
« the Senſe of the Oppreſſions they were un- 
& der; and the tame Reaſon, /ays he, holds 
„ for the Continuance of that Notion. 

© This Solution would have had ſome 
© Air of Probability, had this Author been 
able to produce any parallel Inſtance from 
any other Nation whatever. It was not 
peculiar to the 7euiſb Nation to be op- 
preſſed ; to be harraſſed by foreign Armies; 
to be ſubje&t to the Emperors of Rome: 
to be taxed, or to be plundered by Sol- 
diers : why, therefore, ſhould theſe Hard- 
ſhips raiſe in the Jews alone ſo peculiar 
an Expectation? Whence is it that no 
other Kingdom in Europe, in Aſia, or in 
Africa, that was conquered by the Ro- 
mans, or by any one elſe, ever expected 
ſuch a Deliverer upon ſuch Occaſions ? 
Had no one elſe any Senſe of Oppreſſion ? 
Or what was there peculiar in the Fewsſh 
Oppreſſions, peculiar, I fay, to Them, 
which ſhould raiſe theſe Hopes ? 
Our Author himſelf, in the Account he 
gives us of the State of the Expectation 
© of a Meſſias among the en, 
© readily acknowledges, that one wor 
« they ſhould naturally ſpeak of a Meſſias, 
« as a Matter of Belief and Comfort, con- 
« fidering the poor, the afflicted, the miſe- 
© rable State in which theſe People live in 
Sichem. 
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think 
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© Sichem. And yet theſe Difficulties nevet 
© raiſed any Expectation of a Temporal Meſ- 
© fiah in them; nay, our Author declares, 
« that to him, the Samaritans do not appear 
« to have ever been /0 far poſſeſs'd with the 
Not ion of a Meſſias, as to have taken up 
« Arms under the Conduct of any one who 
« pretended to that Character; though they 
« have upon divers Occaſions made Revolts 
« and In ſurrections, and even attempted to 
« ſet up a King among them; and though by 
being an oppreſſed People, and living all 
« together in one Territory, they were bet- 
« ter qualify'd to ſet up a Deltverer, or 
Meſſias, than the diſperſed Nation of the 
« Jews were. How comes it then to paſs, 
© that theſe unhappy, oppreſſed Samaritans, 
© ſo much better qualified than the Fews to 
© ſet up a Deliverer, yet have never been 
« poſſeſi'd [0 far with the Notion of a Tem- 
« poral Meſſiah, as to attempt any Thing 
© under the Conduct of ſuch a Perſon ? 

© This Author conjectures, that the Sad- 
© duces were not ſo generally under the Ex- 
pectation of the Meſſias, as the Pharzſees 
© and Eſeues were. And his Reaſon is, 
* that they pretended to adbere only to the 
«& literal Senſe of the Scriptures, and to re- 
ject the allegorical traditional Senſe 
© thereof; upon which only the Jews cou d 

« Juſtly ground their Expectations of 4 car- 
4 nal or victorious Meſſiab. 
Whatever 
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© Whatever Grounds there may be for 


© this Conjecture, the Reaſon here aſlign'd 
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cannot be true. For the Jews grounded 
their Expectations of a temporal Deliverer, 
upon Paſſages taken according to the mere 
tter; and by too cloſe adhering to that, 
where they ought to have underſtood Pla- 
ces figuratively, they fell into their Miſ- 
takes. But this is not what I would re- 
mark. Thoſe Jews who were as utter E- 
nemies to Allegories, to Traditions, to In- 
vent ions of Men, as any ever were, are, 
and in Fact have been, as ſtrict Believers 
of a Meſſiah as any; I mean the Caraztes : 
Theſe Men are ſcrupulouſly attach'd to 
the Letter of the Bible, and never ex- 
plain the Scripture by Tradition, but on- 
ly by the Light of Reaſon; by which a- 
lone they endeavour to underſtand the 
Scripture, and to draw natural and neceſ- 
ſary Conſequences from the Law. Theſe 
Men expect the Meſſiah as well as the o- 
ther Jews ; and therefore what our Author 
imagines, that the Expectation of a Meſ- 
ſiah aroſe from allegorical and traditional 
Senſes of Scripture, 1s entirely groundleſs. 
The Caraztes were ſo much Enemies to 
Traditions, that they thought the Talmud 
to be nothing elſe but mere Reverzes ; 
and as they oppoſed the other Fews in all 
their groundleſs allegorical Notions, whence 
is it that Zheſe Men have found out the 
© Notion 
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Notion of a Meſſiah, but in literal Pro- 
hecies? 

But what I would principally obſerve, 
is, that the Queſtion in debate is not, whe- 
ther the Jeus expected a carnal or vicło- 
rious Meſſiah, or not? That may make a 
very proper Queſtion betwixt Zews and 
Chriſtians, viz. under what Circumſtan— 
ces, or in what Manner, the Meſſiah was 


to appear. But the Debate at preſent is, 
whether any ſuch Perſon is propheſied of 


in the Old Teſtament at all? That is the 


Point to be ſettled, before we can enquire 
whether he was to be a Temporal Prince, 
or a Spiritual one; it being ridiculous to 
debate about an Attribute, or a Property, 
if there be no Subſtance, or Being, to 
which ſuch Property can belong. And 
conſequently, ?tis foreign to the Queſtion 
to tell us what one uninformed Jeu, or 
another, thought or ſaid of him in the 
New Teſtament ; unleſs it be proved that 
every Fewiſh Opinion, every Notion, | 
which there happens to be mentioned, is 
true; and that every one of the Zews was 
free from Prejudice, and underſtood the 
Old Teſtament according to its true in- 
tended Meaning. | 
© Again; allowing that the Diſciples, or 
the Apoſtles themſelves, had Expectati- 
ons, at firſt, of a Temporal Meſſiah; and 
allowing too, that Jaſephus had no Ex- 
© peCtation 
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* pectation of a Mefjah that ſhould ariſe 
© out of his Nation,; (which laſt can never 
be proved) and admitting too what Rabbi 
Hillel ſaid, That there was to be no Meſ- 


. © ſias in Iſrael, becauſe they had him in the 


© Days of Hezekiah: yet what does all this 
amount to againſt the general Belief that 
there was to be a Meſſiah? The Apoſtles 
might have their Prejudices, which they 
might reaſonably be, and in Fact were, 
© afterwards convinced to be groundleſs 
ones: Foſephus, by applying the Oracle 
he ſpeaks of, whatever that was, to Ve 
© paſian, neceſſarily ſuppoſes that there was 
© ſuch an Oracle: And R. Hillel, by ſay- 
ing that the Jews had the Meſſiah in the 
© Days of Hezekiah, ſuppoſes that there 
© was to be one; and the Queſtion then 
© would be, Whether the Meſſiab were Je- 
ö ſus of Nazareth, or Hezekiah, or any 
© one elſe. | | 

© Theſe Things therefore being diſcarded, 
* as foreign to the preſent Purpoſe ; and it 
© appearing that the Senſe of the Oppreſſion 
Which the Zews lay under, was not ſuffi- 
© cient Foundation for the Expectation which 
© the Jews had of a Meſſiah; we muſt 
© ſearch for the Notion zu Autiquis Sacer- 
c 
0 
c 
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* dotum Libris, where Tacitus tells us, it 
was thought to be contained, i. e. in the 
Old Teſtament. There we find great Pro- 
miſes made by God to virtuous People; 
plain 
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lain Predictions of future Times: Pro- 
phecies of a Time when a! Nations ſhall 
be gathered unto God; when he would ſer 
up a Kingdom that ſhould never be dt f 
troyed ; when the Fews ſhould return to 
their own Land, and all that ſee them 


ſhall acknoxwledge them, that they are the 


Seed which the Lord hath bleſſed. Theſe, 


and many other Prophecies, are repreſen- 
ted as to be accompliſhed by Means of 


« ſome One particular Perſon, who was 0 
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AY 
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reien and proſper, and execute Fudgment. 
and Juſtice upon Earth; whoſe Name 
was to be called, The Lord our Righte- 
ouſneſs : Who was to have Dominion, and 
Glory, and a Kingdom, that all People, 
Nations, and Languages ſhould ſerve him : 
His Dominion is an everlaſting Dominion, 
which ſhall not paſs away, and his King- 
dom that which ſhall not be deſtroyed. 

« When therefore an Enquiry is made in- 
to the Grounds of the Chriſtian Belief, no 
more ſeems to be meant but this: Haye 
the Authors of the Old Teſtament pro- 
pheſied of ſome One Perſon to whom God 
has promiſed a Kingdom and Dominion ; 
and by whom God deſigned to bring a- 
bout ſuch and ſuch great Events in the 


World? If there be ſuch Propheczes, of 


ſuch a particular Perſon, this is what the 
ews mean by their Meſſiah, whom in- 
deed they ſtill ect; and this is what we 
Q « Chriſtians 
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© Chriſtians mean, when we ſay, that Feſus 
is The Chrz/? : He is that Perſon by whom 
& God will accompliſh what was ſpoken in 
the Prophets. 

I cannot therefore but conclude, in di- 
« rect Contradiction to what this acute and 
« learned Author aſſerts, vig. That the Ex. 
pectation of a Meſſiah had a real Founda- 
« tion in the Old Teſtament, and did of, 
c could not, proceed from the Senſe of the 
« Oppreſſions which the Fews lay under. 
cc I am, 


SIR, 
Tours, &c. 


Philalethes. 
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- To a LETTER in the | 


LONDON JOURNAL 


April 1. 1727. 


00 are pleaſed to take Exceptions 
Ard a Solution, given by the Author 
Same! of the Scheme, Kc. of the © Ex- 
<« pectation of the Fews, in and a- 
« bout the Times of 7eſur, of a Perſon to 
« come out of their Nation, to redeem them 
« by Arms out of the State of Miſery and 
« Slavery, under which they then groan d: 
Which Expectation, having no real Founda- 
tion in the Old Teſtament, nor any the leaſt 
Evidence of its Exiſtence among the Fetws, 
till within a little Time before the Times of 
Jeſus, as appears by the Silence of the A. 
crybhal Books of the Old Teſtament, and of 
F:,2phus, the ſaid Author ſays, © Could 
only proceed from the Senſe of the Op» 
* preſhons they were under; in which 
We Solution 
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Solution he follows, and expreſſes himſelf i in 
the Words of the learned Dr. Allix. 

In anſwer to this Soluti u, I think it would 
have been proper for you to have ſhewn, 
that either the Expectation of a Temporal 
Meſſiah had a real Foundation in the Old 
Teſtament, or that it took its riſe ſooner than 
the Time fixed by Dr. Ax, and the Au- 
thor of the Scheme, Kc. or that there was 
another Reaſon for that Expectation, which 
then began. But you anſwer by denying it 
to be a probable Solution, ſaying, that zhzs 
Solution would have had the Air of Probabi- 
lity, had the Author been able to produce a- 
ny Parallel Inſlance of any other Nation 
whatſoever ; and that it was not peculiar to 
the Fewiſh Nation to be oppreſd ; to be ha- 
raſi'd by foreign Armies; to be ſubjet# to 
the Emperors of Rome; to be tax'd, and 
plundered by Soldiers. And you ask, J//by 
therefore theſe Hardſhips ns raiſe in 
the Jews alone ſo peculiar an Expettation ? 
Whence is it that no other Kingdom in Eu- 

rope, Alia, or Africa, that was conquered 

the Romans, or by any one elſe, ever ex- 
pected ſuch a Deliverer upon — Occaſions? 
Had no one elſe any Senſe of 2 8 
what was there peculiar 6 the 
preſſi ons which ſhould raiſe ſuch Hopes 25 

To which I anſwer, that the Solution has 
a great Air of Probability, both from. Reaſon 
and Fact. For nothing will be more eaſy 

than 


10 

man to give numerous Examples in almoſt all 
the Countries, whereof we have hiſtorical 
Accounts, of People oppreſſed, who natu- 
rally caſt about for ways of Relief, giving 
into the Notion of a Deliverer, according to 
their Occaſions for ſuch an one; whom they 
ſometimes expect from Heaven, as well as 
from among Men: for, Enthuſiaſm, which 
is frequently raiſed by, and joined to Diſtreſs, 
helps forward the Perſuaſion among Men, 
that they ſhall have a Deliverer. The Zugue- 
nots, who were expell'd France, ſoon fell 
into the Expectation, that they ſhould be 
reſtored, and reſettled in their native Coun- 
ay and ſome of them pitched on the Prince 
of Orange for their Deliverer, whom they 
then thought they ſaw clearly marked out to 
them in the Bible. Nor are there wanting 
ambitzous and enthuſtaſtical Perſons, ready 
to put themſelves at the Head of People in 
Diſtreſs, whom they eaſily perſuade to be- 
lieve, that they are the Delzwerers apppoin- 
ted and expected. Aua. 

The Jews were not only diſtreſſed like 
common Mortals, but were often plunged 
into the greateſt Slavery and —— 
by their running into frequent Rebellions a- 
gainſt the Powers to which they were ſub- 
ject, and as ſuch often wanted and ſet up 
Deliverers. And if you will pleaſe to look 
into the Books of the Old Teſtament, and 
eſpecially into the Prophetical and Apoery- 
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phat Books, you will find the Affair of 4 
Deliverer a common Matter both of Notion 
and Practice; I mean, a Deliverer near at 
hand, ſuited to the Diſtreſſes they were un- 
der, and the Times wherein the Books were 
written; but not a remote Deliverer, or a 
Deltverer under the Idea the Jews have for 
a long time formed to themſelyes. They 
were alſo a numerous, factious, and enthuſi- 
aſtical People, thinking themfſelyes Favou- 
rites of Heaven, (tho', if we may judge by 
the Event, a moſt miſerable People), and 
had, and have divers Maxims and Practices, 
which kept, and do now keep, them united 
to themſelves, and ſeparate from the reſt of 
the World. They haye therefore not only 
the common Cauſe of other Men to ſet up 
the Expectation of a Deliverer, but to be 
more ſtrongly poſſeſſed with it than others; 
and, as continuing under the greateſt Op- 
preſſions, to continue under that Expecta- 
tion and accordingly, from the time they 
got into their Heads their moſt extravagant, 
ungrounded, and chimerical Notion of a De- 
liverer, they have been more agreed and 
fixed in that Expectation, (for they were not 
unanimous in that Expefation, till many 
Centuries after Ze/#s) under numerous and 
great Diſappointments, and the utmoſt Hard- 
ſhips and Sufferings, for acting in Purſuance 
of their Expet7ations of a Deliverer; of 
whom it is to be obſeryed, that they have 
| | often 
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often changed their Ideas in reſpect to his 
Birth, Family, Country, and Time of his 
Appearance; which ſometimes they have 
made neceſſary, and at other times not neceſ- 
ſary Parts of his Character; and have been 
ſtedfaſt in no Part of his Character, but that 
of a Warrior, who is to lead them to Je- 
ruſalem, and ſet up a Jewiſh Kingdom, and 
Morſbip in a new Temple, which he is to 
build. 

So that the Jews, in their falſe and un- 
grounded Expectation of a Deliverer, have 
ated upon the common Principles of human 
Nature, heighten'd by an extravagant En- 
thuſiaſm, to which their peculiar Condition 
has diſpoſed them. Theſe things ſhall have 
a larger Explication and Defence, if I find 
them made Matter of Objection in the Wri- 
tings which will probably be publiſhed againſt 
the Scheme, Kc. in a Trad, wherein I con- 
ſider the Cauſes and Reaſons of the Fews 
continuing a People. In the mean while, I 
Judge this ſufficient on the preſent Occaſion. 

In the next Paragraph, you attack the So- 
lution from the Cate of the Samaritans ; but 
in ſuch a manner, that I do not pretend to 
underſtand you. 

I do not know what it is you would fix 
on your Adverſary, or what it is you lay 
down as your own Senſe; and you go off 
from the Matter before you in your Conclu- 
hon, by asking a Queſtion foreign to that 


Matter, 


WY 
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Matter, vi. Why the unhappy Samargzatis 
have never attempted any thing undes the 
Condut? of a Meſſiah ? when your Queſtion 
ſhould have been, as I think, Why the un- 
happy Samaritans never expected a Meſſiah ? 
For, certainly, they might expect a Meſſiah, 
and yet not riſe up in Arms under the Con- 
duct of a Meſiah. All therefore I think pro- 
per to ſay, is, that if you will take the Ac. 
count (which you do not pretend to dif. 
prove) given by your Adverſary, of the Sa- 
maritans, their Caſe does not contradict, but 
confirm the Solution given. 

Your Solution of the Jews Expectation of 
a Meſſiah, or Temporal Deliverer, is, that 
they grounded their Expettation of a Tempo- 
ral Deliverer upon Paſſages in the Old Teſ- 
tament, taken according to the mere Letter; 
and that by too cloſe adhering to the mere Let- 
ter, they fell into their Miſtakes. But you offer 
no Proof of this Fact; nor can you produce 
any Proof thereof: For, it does not appcar, 
that the Jews had any ſuch Expectation for 
ſeveral Centuries, after the Books of the Old 
Teſtament were publiſhed, or that they made 
any falſe Interpretations of the Old Teſta- 
ment, or miſtook it about that Matter, If 
they did, be pleaſed to produce thoſe miſta- 
ken Interpretations, as Proofs of your Aſ- 
ſertion. | 

Beſides, I do not ſee what Reaſon you 


have for aſſigning the Hyporhelis of inter- 
preting 


. 
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preting the Bible according to the mere Let- 


ter, without regard to the Senſe of Places, 
as the Ground of the Jews Expectation. I 


deny that that falſe Hy potheſis gives the leaſt 


Countenance to the Zews Notion of a Meſſi- 


. ah, or that they went antiently on that Scheme. 


You ought to attribute no Abſurdities to the 
Jews, but what you can prove upon them. 
Would it not be abſurd to make the Jews to 
have argued originally for a Meſſiab, and to 


have uſed all thoſe ridiculous Interpretations 


they have done, ſince the Expedlation of a 
Meſſiah has become fixed and rooted among 
them, unleſs you could actually fix ſuch In- 
terpretations originally upon them? Men, 
when once poſſeſſed with a Notion, may 
think they ſee it eyery where, and find it out 
in Places that give not the leaſt colour for it. 
But they do not naturally fall into fo much 
Abſurdity at the firit Broaching a falſe No- 
tion. Tranſubſtantiation has infinitely more 
abſurd Interpretations of the Bible now made 
uſe of to ſupport it, than it had originally : 
and I preſume you will allow, that the firſt 
Chapter of Gexe/rs was not antiently thought 
to countenance that Doctrine; and that, very 
3 the Rhemiſh Tranſlators were the 


rſt who ſaw ſuch a Notion there, and made 
the Application. 


Your Inſtance of the Jews, called Caraites, 
who, you ſay, were as utter Enemies to A. 


legories, to Traditions, to Inventions of Men, 
| R as 
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as any ever were, and yet are, and in Fact 
have been, as ſirict Behievers of a Meſſiah, 
as any Fews, will not in the leaſt ſerve your 
Purpoſe, to prove, that any Jews antiently 
founded their Expectation of a Meſſiah on the 
mere Letter of the Bible; or, that the Ca- 
raites, who ſeem a very modern Separation 
from the Jews, did ſo. 

* x. For firſt, you quote none of the Caraite 

Books, (which are all modern, and withal fo 
few, that the Jews ſpeak of the Caraites as 
* Dumb Dogs, who have publiſhed no Books) 
to ſhew their Method of interpreting the Bi- 
ble, in relation to the Matter of the 2 
without producing which, you have no Right 
to conclude, they did proceed, in interpreting 
the Bible, according to the mere Letter, and 
to have been /erupulonſly attach'd to that. 

2. The Caraites cannot be ſaid to be great 
Enemies to the Inventions of Men, when 
they pretend to ground the Expectation of a 
temporal Meſſiah, which is a mere Invention 
of Men, on the Scripture. And I wonder 
how you can ask, hence the Caraites have 
found out the Notion of a Meſſiah, but in li- 
teral Prophecies ? and how you can ſpeak 
of them as Men interpreting the Scripture by 
the Light of Reaſon; when eyen you muſt 
allow, that there 1s no Foundation for their 
Meſſiah in the Literal Prophecies, that is, 

in 


2 


I 


* Wolfi Præf. ad Notitiam Karæorum, p. 4. 
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in the Prophecies underſtood in their prima- 
ry Senſe, in the Senſe intended by the Pro- 
phets ; and when the Hypotheſis of the mere 
Letter is, according to you, a falſe Hypo- 
theſis for interpreting the Bible, as leading 
the Jews into their miſſaben Belief of a tem- 
poral Meſſiah. 4: 

3. It does happen, that tho? the Caraztes 
are a poor, low, 1gnorant, ſmall People, and 
have written but very few Books, there is, 
in MS. a Comment made by a Caraite Au- 
thor on the Pentateuch, in the Library of 
the Fathers of the Oratory at Paris; out of 
which John Lewis Frey, Profeſſor of Baſel, 
made ſome Extrat?s, which he publiſhed. 
By theſe Abſtracts we ſee the Method which 
the Carazte Author uſes in his Interpretation 
of the Scriptures. The Carazte Author pro- 
feſſes, that, after giving the literal Senſe, 
which, he ſays, is eſteemed fundamental by 
all Jets, he will give the allegorical Senſe, 
out of regard to his Friends the Caraites, 
who deſired it of him, and . F that 
Method of Interpretation. He alſo ſays, he 
joint TRADITIONS to his Expoſitions, 
rejecting ſome Traditions, and receiving o- 
there. So that the Difference between the 
Jews and the Caraztes, in reſpe& to inter- 
preting the Scriptures a/legorically, and from 
Traditions, lies only in the Caraztes paying 
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leſs Regard to Allegories, and Traditions, 
than the other Jews. And thus another Ca. 
raite Author, cited by Trigland, in his Dia- 
tribe de Sectd Karæorum, ſtates the Matter 
himſelf, whoſe Words Trigland thus tranſ- 
lates: * Non invenies hodie, quod inter nos 
© fratres noſiros Rabbinos ſit differentia, 
quod ad Conſtitutiones, Cautiones, Sepi- 
menta, ac Traditiones, quas uterque acce- 
prmus d noftris Sanctis patribus; ſed tan- 
tum earum reſpectu, quibus nullum eſt in- 
dicium in lege (Scripta) immo potius contra- 
rium, & illorum verbis repugnans. 

I conclude this Matter of the Caraztes, 
with citing a Notion of theirs, which whether 
they pretend to found on Reaſon or Scripture, 
I do not determine. They ſay, The Co- 
« ming of the Meſſiah is delay'd, becauſe of 
« the flow Motion of Saturn, which is the 
« Star of the Sabbath, and of the Jewiſh 
4 People.” | 

You have two Paragraphs concerning what 
is the Qreſtzon in Debate; which, you ſay, 
is not, I hether the Fews expetted a carnal 
Meſſiah or not. - - - But whether any ſuch 
Perſon be propheſied of in the Old Teſta- 
ment at all? But this I do not underſtand. 
SKch is relative here only to the Term Me/- 
ſtah, which Term not ſignifying, according 

| | to 
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® Cap.ix. apud oli Notit, Karæorum, p. 254. 
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to you, either a temporal or ſpiritual Mef 
fab, and not being defined if you, has — 
Meaning. Be pleaſed therefore to define 
the Term, and you ſhall have Liberty from 
me to make what you pleaſe the Queſtion in 
Debate: for J am fatisfied that you cannot 
clearly ſtate any Queſtion, which. can be re- 
ſolved from the literal Senſe of the Old Teſ- 
tament, ſo as to ſerve your Purpoſe. I am 
ſo much at a Loſs how to fix a Notion of a 
Meſſiah from what you ſay, in order to ſtate 
a en, that I find myſelf excluded not 
only from making him a temporal or ſpiri- 
tual Perſon, but from making him to arſe 
out of the Fewiſh Nation (by what you 
mention of 7oſephus) and alſo by excluding 
all Conſideration of Time out of his Cha- 
racter, by what you ſay about Rabbi Hillel. 
By your Method, the Matter to be proved, 
or the Thing ſignified by the Term Meſſiab, 
will hereby be reduced to nothing. 
Afﬀeer having thus cleared your Way a- 
gainſt the Scheme, you ſay, We muſt 
« ſearch for the Notion in Antiquis Sacer- 
& dotum hibris, where Tacitus tells us, it 
was thought to be contained, 2. e. in the 
4 Old Teſtament.” But Tacitus does not, 
that I know of, ſpeak of your Meſſiah, 
which is a Term undefined by you. 
According to Tacitus, we muſt ſearch 
the Old Teſtament for a Prophecy about Ve 
Faſian and Titus; for that is the Prophecy 
Tacitus 
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Tacitus ſpeaks of, who probably ney er read 
a Line of the Old Teſtament ; but believed 
in Joſephus, or ſuch Jews, who denied 
there was to be a Meſſiah to ariſe out of 
their Nation, and only thought there was 
a Prophecy in their Books, which related to 
Veſpaſian and Titus. 

And then you mention ſuch Paſſages, or 
rather refer to and cite a Parcel 'of Phraſes, 
and tack them together; which, when conſi- 
dered, will be ſo far from ſhewing any Notion 
contained therein, to ſerye your Purpoſe, that 
the very Context every where will ſhew you 
ſomething ſubyerſive of it. 

For to go thro' them one after another. 

1. How can theſe two general Matters 
you content yourſelf to mention, without 
citing any particular Paſſages, viz. Great 
Promiſes made by God to virtuous People, 
and plain Predictious of future Times, ſerve 
your Purpoſe; but among thoſe who take 
your Word both for the Subject and the Ap- 
plieation? 

2. How ean © Prophecies of a Time when 
« all Nations ſhall be gathered unto God,” 
ſerve any Hypotheſis, when I believe the 
Terms, all Nations, in the Places where 
they are to be found, never ſignify the whole 
World, nor the Terms gathering unto God 
mean any Thing but the * Pra unto 
God's Houſe, to worſhip or to ſee the Jews 
worſhip at Feru/alem; which —_— is 

| viſibly 
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viſibly to be accompliſhed in a ſhort Time 
after the ſuppoſed Prediction? 

3. How does „ a Prophecy that God 
« would ſet np a Kingdom that ſhould ne- 
« ver be deſiroy'd,”” ſerve your Purpoſe, 
when it does not appear to be a 7ewiſb King- 
dom, nor a remote Kingdom; but a Kzng- 
dom to take place after other Kingdoms, and 
that probably took place before the Jews 
 Expettations of a Meſſiah can be proved to 
have begun ? i= 

4. How does © a Prophecy, that when 
« the Jews ſhould return to their own Land, 
&« all that ſee them ſhall acknowledge them, 
« that they are the Seed which the Lord 
« hath bleſſed,” appear to refer to Times 
remote from the Times when that Prophe- 
cy was {ſuppoſed to be delivered? 

5 How does it appear, © that theſe 
« Prophecies before recited are to be accom- 
«* pliſhed by ſome one particular Perſon; 
when ſometimes no particular Perſon is men- 
_ tioned, and when one and the fame Perſon 
cannot be proved to be meant to be the A- 
gent in all thoſe Places, where ſome | na 
cular Agent is mentioned; and when ſome- 
times that Agent is one Perſon, and ſome- 
times another? 

6. How does that Perſon appear to be the 
Perſon, who, in Jeremiah, is to execute 
Judgment and Fuſtice on the Earth; who, 
through Miſtake, you ſay, is called he Lord 

3 our 
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our Righteouſneſs 4 For that Name which 
is but twice uſed in Feremiah, is in one 
Place the Name of 1/rael,- and in the other 
the Name of the City of Feru/alem, of 
which it is ſaid, She ſhall be called the Lord 
our Righteouſneſs, as our Tranſlators ren. 
der it. But this is a Matter of no Moment: 
for let the Perſon who is to execute Judg- 
ment and Fuſtice on the Earth, be called, 
the Lord our Righteouſneſs, that Hebrew 
Figure of Speech characteriſes not any one 
to your Purpoſe: for the Context ſets forth 
that that Perſon who is to execute Fudgment, 
is to reigu in Judah after the Jews return 
from the Babyloniſh Captivity, and ſeems to 
mean, as Grotius ſays, Zorobabel. And 
this takes away all Grounds for making the 


Perſon in Jeremiah the ſame with any Per- 


ſon who was to live after Zorobabel; and 
demonſtrates that this Place has nothing to 
do with a Meſſias, who was to come after- 
wards. 
And as this Per ſon appears not to be the 
ſame Perſon with any one mentioned in the 
precedent Phraſes you cite, and ſeems to be 
Zorobabel; ſo he cannot be the ſame Per- 
ſon, who, in Daniel, is to have Dominion, 
Glory, and a Kingdom; there being ſeve- 


ral hundred Years Diſtance between theſe 
| two 
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two Perſons, to fay nothing of other Objec- 
tions. mM 
7. I have conſulted the Bible concerning 
the Phraſes you cite, and upon which you 
form your Argument; and have with fome 
Pains conſidered them in the Places where 
they occur; and muſt avow, that I carmot 
fee how you can employ them to your Pur- 
poſe, unleſs you will proceed in fome My/tz- 
cal, or SFurenbaſian Method. I wiſh you 
had cited the Places you refer to, and given 
us an Explanation. of them from the Con- 
text where they ſtand, that I might have 
been able better to have Jndg d of them, and 
both of us wrote better for each other's Con- 
viction. For as I cannot convince you, 
without knowing your Strength; which 
ought to lie in urging the Phraſes you cite 
in their lateral Senſes, the Senſes intended 
by the Authors of them, and m ſhewing 
that the different Authors had one and the 
ſame View ; and particularly when they 
mention a Per ſon, that they mean one and the 
ſame Perſon ; ſo it is impoſſible for me to con- 
vince you that you exhibit or prove any /- 
ferab Senſe, by a Method of Citing and Ap- 
plication, that will make any thing out of 
any thing. And I think I have a fort of 
Right to confine you to theſe Citations, if 
you think fit to defend your Argument; 
which Citations you have thonght fit to put 
your Cauſe upon, 'in order to confute and 
8 convince 
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convince your Adverſary, as well as to ſa. 
tisfy ſuch as are already ſatisfied. 
- 8. Laſtly, how does it appear, that all 
the Paſſages above, which you muſt allow 
prove not the Jews Hypotheſis of a fempo- 
ral Meſſiah, were the Foundation of the 
ews Notion? What Reaſon have you to 
attribute ſuch abſurd Arguing to them, be- 
fore it appears that they argued after that 
ablurd Manner, nay, before it appears that 
they had their Notion of a Miſſiah?ꝰ 
For a Clote of your Letter you add, 
what you ſay, ſeems to be meant by the 
Term Meſſiah, and allo what you take to be 
the Cueſtiun in Debate. Have the Authors 
% of the Old Teſtament propheſicd of ſome 
“ one Perſon, to whom God has promiſed a 
« Kingdom and Dominion, and by whom 
God deſigned to bring about ſuch and ſuch 
ce great Events in the World? If there be 
« ſuch Prophecies of ſuch a particular Per- 
&« ſon, this is what the Jews mean by their 
« Meſſiah, whom indeed they ſtill expect; 
e and this is what we Chriſtians mean when 
« we ſay that Jeſus is the Chriſt : He is 
that Perſon by whom God , accom- 
& pliſh what was ſpoken by the Prophets.” 
But this is too general, and ſerves no Pur- 
poſe, without ſome more particular Expli- 
cation of what you fay. You muſt name 
the Zvents delign'd to be brought about, 
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and that not by giving us indeterminate Ex- 
Ficluons, but ſctting down precitely ſome 
Events, You muſt alto define what you 
mean by Dominion and a Kingdom; and 
divers more Particulars will perhaps be ne- 
celſury, in order to make a pioper ' weſtzon 
in Debate. Suppcſe a Chriſtian would prove 
the Ticth of Chriſtianity to a Deift, and 
as the Hirit Artic e of the Curiſt an Fatih, 
would prove th tum the Truth of Jeſus be- 
ing the Meſſiub promiſed in the Old Teſ- 
tament; muit not the Chriſtian declare to 
the Deiſt the full Notion of the Meſſiah, 
ſo as to make it ſquare to Jeſus Chriſt 
alone? If he does not, the Queſliun is about 
another Subject, and not about the Chriſtians 
Meſſiah; and the Deiſt may juſtly ſay, this 
is not the Matter the Chriſtian is to prove 
to him. The CHriſtian then muſt lay down 
ſuch a Definition or Notion of a Meſſiah, as 
{quares with Jeſus being the Meſſiah, and 
excludes all other Perſons but him trom be- 
ing the Meſſiah. 

The Queition then will be, Whether the 
Definition given agrees to any one Perſon 
promiſed in the Old Teſtament. And 
if that Queſtion be examined and tried by 
the Old Leſtament, interpreted according 
to the Jewiſh Rules of Interpretation pro- 
ceeded on in the New Teſtament, it will be 
eaſily determin d to the Advantage of Chriſ- 
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tians. But if it be examined by the Old 
Teſtament, underſtood critically, and accord - 
ing to the original and primary Senſe in- 
tended by the Writers of the Old Teſta. 
ment, it will appear, that the Paſſages cited 
by you on this Occaſion, and all the Paſ- 
ſages you can cite, prove nothing fingly, 
nay, are foreign to the Purpoſe ; that they 
are mere Phraſes tacked together, which 
you cannot ſhew belong to one another ; 
and that you cannot ſhew any Reaſon for one 
and the fame Perſon being concerned in the 
independent Phraſes you cite. 

I conclude to you with adding, that your 
Definition of the Chriftians Meſſias is lia- 
ble to a further Difficulty. You ſay, He 
is that Perſon by whom God W 1 P 
compliſh what was ſpoken in the Prophets. 
Which is to put that into his Character 
which can have no Weight with Deiſts; 
who probably will not believe in him as 
characteriſed literally in the Old "Teſtament, 
that is yet to accompliſh the Things /poken 
of him therein; but will be kept at a Diſ- 
tance from believing in him, and eſpecially 
ſince they deny that there is any Foundation 
for ſuppoſing that he ever literally accom- 
pliſbed any Prophecy. Moreover, they will 
ſay that the Scheme of making the Meſſiah 
to have ſeveral Prophecies yet to accompliſb, 
may probably be employed by you, ow it 


614) 

has been by others, merely to ſolve Diffi- 
culties, when you are not able by the Arts 
of Interpretation to make a Prophecy to 
ſquare or agree in all its Parts to the Perſon 
you would haye it referred to, 
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YOU are pleaſed to ſay in a Paren- 
FY theſis, that it can never be proved, 
WI that Joſephus had no Expettation 

of a Meſſias that ſhould ariſe out of 


his Nation : which Parenthelis having no re- 
lation to the Matter before you in diſpute, 
and being in my opinion capable of the ciea- 
reſt Diſproof, I thall refute it here.  7-/e- 
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us lays, as Bilhop * Chandler tranſlates him, 
That which chiefly excited the Jews to 
War, was an ambiguous Prophecy, which 
was found in the /acred Books, that at that 
time ſome one within their Country ſh:uld 
ariſe, that ſhould obtain the Empire of 
the whole Wirld. For this they had re- 
ceived (by Tradition) that it was ſpoke of 
one of their Nation, and many wiſe Men 
were deceived with the Interpretation, 
But, in truth, Ye/paſian's Empire was de- 
ſign'd in this Prophecy, who was created 
Emperor in Judæa. And herein he 
ainly implies, that the Prophecy on which 


ſome Jews grounded their Notion of a Me/- 
ſias, or of a Perſon to ariſe out of their 


Nation, 


Defence, &c. p. 26. 
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Nation, who ſhould obtain the Empire of the 
whole World, was miſtaken by them, and 
related not to ſuch Perſon. And he expreſly 
ſays, it related to Veſpaſian, who did not 
ariſe out of the Jewiſh Nation, but was cre- | 
ated Emperor in Judæa. This Matter ſeemed 

ſo plain to Biſhop Chand r, that he repre- | 
| ſents Joſephus (as well as other Jews) as | 
relinquiſbing the National Notion of a Mefe 


Hias. 
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